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Introduction  

Catarina Almeida Marado,1 Centre for Social Studies, University of Coimbra 
catarinamarado@ces.uc.pt 

 

�7�K�H�� �L�Q�W�H�U�Q�D�W�L�R�Q�D�O���F�R�O�O�R�T�X�L�X�P���R�Q�� �³�0�R�Q�D�V�W�L�F�� �$�U�F�K�L�W�H�F�W�X�U�H���D�Q�G�� �W�K�H���&�L�W�\� �́��� �Z�K�L�F�K���W�R�R�N���S�O�D�F�H���R�Q��
10th and 11th October at the Centre for Social Studies (CES), University of Coimbra 
(Portugal), aimed to explore the territorial and urban dimensions of the religious orders, 
considering the role of monastic architecture in the construction and transformation of 
territory, landscape and urban forms within a broad geographic and chronological span. The 
�F�R�Q�I�H�U�H�Q�F�H���Z�D�V���R�U�J�D�Q�L�]�H�G���Z�L�W�K�L�Q���W�K�H���D�P�E�L�W���R�I���W�K�H���U�H�V�H�D�U�F�K���S�U�R�M�H�F�W���³�3ortuguese urban systems 
�R�I�� �P�R�Q�D�V�W�L�F���R�U�L�J�L�Q�´�� �X�Q�G�H�U�� �Z�D�\���D�W���&�(�6���E�\���W�K�H���R�U�J�D�Q�L�]�H�U���R�I�� �W�K�H���F�R�O�O�R�T�X�L�X�P�� �Z�L�W�K�� �I�X�Q�G�L�Q�J�� �I�U�R�P��
the Foundation for Science and Technology (FCT). The main aim of the symposium was to 
bring together researchers from various academic areas to discuss the relationship between the 
�³�F�L�W�\� �́� �D�Q�G�� �³�P�R�Q�D�V�W�L�F�� �D�U�F�K�L�W�H�F�W�X�U�H� �́� �L�Q�� �D�� �G�L�D�F�K�U�R�Q�L�F�� �S�H�U�V�S�H�F�W�L�Y�H���� �7�K�H�� �H�Y�H�Q�W���� �Z�K�L�F�K�� �W�R�R�N�� �S�O�D�F�H��
over the course of two days, involved around 30 speakers from different countries and 
disciplinary areas, and the papers presented over four sessions served as a springboard for the 
discussion of the various themes proposed, culminating in debates at the end of each session.  

With a view to continuing this discussion, this issue of the journal Cescontexto: Debates 
now brings together 17 of the texts presented and discussed at the symposium. These papers 
analyse this theme through a series of case studies that are very diverse, not only in 
chronological and geographic terms but also as regards the range of religious orders and cities 
covered. In different physical and historical contexts, they look at the interactions between 
religious houses belonging to the Franciscan, Dominican, Carmelite, Jesuit and other orders, 
and cities such as Lisbon, Seville and Palermo, which each had almost a hundred religious 
houses, or small towns where the existence of a single monastic building had fundamental 
significance.  

These texts highlight the transnational character of the religious orders, showing how the 
same strategies and procedures of self-affirmation in the urban space are repeated over time, 
adapted where necessary to suit different contexts. They also show the importance that this 
architecture had in various urban contexts after the extinction of the religious communities 
and its continuing significance today. Given the breadth and complexity of the subject, it has 
not of course been possible to cover all the relevant issues; indeed, that was not our intention. 
But some of the most important aspects are broached from different perspectives and on 
different scales. In addition to the contributions made by each individual text, the dialogue 
that is stimulated between them raises new interpretative possibilities and may open up new 
fields for research.    

 

1 Catarina Almeida Marado is an architect with an Advanced Studies Diploma (DEA) in Urban Studies and Territorial 
Planning and a PhD in Architecture from the University of Seville (with a doctoral grant from the Calouste Gulbenkian 
Foundation, Portugal). She is a postdoctoral researcher at the Social Studies Center (CES) of the University of Coimbra with 
�W�K�H���U�H�V�H�D�U�F�K���S�U�R�M�H�F�W���³�3�R�U�W�X�J�X�H�V�H���X�U�E�D�Q���V�\�V�W�H�P�V���R�I�� �P�R�Q�D�V�W�L�F���R�U�L�J�L�Q�´�� �I�L�Q�D�Q�F�H�G���E�\�� �W�K�H���3�R�U�W�X�J�X�H�V�H���)�R�X�Q�G�D�W�L�R�Q���I�R�U���6�F�L�H�Q�F�H�� �D�Q�G��
Technology. She is also an invited assistant professor at the Faculty of Human and Social Sciences of the University of 
Algarve, and a visiting professor at the Master in Architecture and Heritage (MARPH) of the University of Seville. 
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The texts are grouped thematically according to chronological criteria, following the 
broad periods established for the symposium.2 We begin with a series of texts dedicated to the 
�/�D�W�H�� �0�L�G�G�O�H�� �$�J�H�V�� ���&�K�D�S�W�H�U�� ������ �³�7�K�H�� �P�H�G�L�H�Y�D�O�� �F�L�W�\�� �D�Q�G�� �P�H�Q�G�L�F�D�Q�W�� �D�U�F�K�L�W�H�F�W�X�U�H� �́����� �Z�K�L�F�K�� �L�V��
followed by another cluster dealing with the period between the 16th and 18th centuries 
���&�K�D�S�W�H�U�������� �³�5�H�O�L�J�L�R�X�V�� �K�R�X�V�H�V���D�Q�G���W�K�H�� �X�U�E�D�Q���V�S�D�F�H� �́������)�L�Q�D�O�O�\�����W�K�H�� �O�D�V�W���F�K�D�S�W�H�U�� �I�R�F�X�V�H�V���R�Q���W�K�H��
period after the extinction of the religious houses from the 19th to the early 20th century 
(Chap�W�H�U�� �������³�'�H�V�W�U�X�F�W�L�R�Q���� �U�H�S�X�U�S�R�V�L�Q�J���� �D�Q�G���X�U�E�D�Q�� �F�K�D�Q�J�H� �́� 

 

The medieval city and mendicant architecture 

The rapid spread of the mendicant orders around Europe on the 13th century had an important 
impact on medieval cities. However, the orders were only gradually integrated into urban 
society, often in a climate of conflict. The friars began by establishing themselves 
provisionally in hermitages located on the outskirts of the cities, and then slowly consolidated 
their presence in the urban space by constructing their own buildings. This process, which 
unfolded over the first half of the 13th century, was in part determined by the need for 
institutionalization, and resulted in the adoption of the monastic model for the construction of 
their religious houses. The first two texts in this chapter focus on this aspect. Caroline 
Bruzelius reflects on the process through which this type of architecture was adopted by 
orders founded on principles of evangelical poverty and on the difficulties of implementing it 
in the urban context. Bela Zsolt Szakács, for his part, analyses the typological development of 
mendicant architecture in different urban contexts of medieval Hungary. 

Considering that the pastoral and evangelical activities of the mendicants were not 
�U�H�V�W�U�L�F�W�H�G���W�R���W�K�H�� �L�Q�W�H�U�L�R�U�V���R�I���W�K�H�L�U���F�K�X�U�F�K�H�V�����&�D�U�R�O�L�Q�H���%�U�X�]�H�O�L�X�V�� �L�Q�V�L�V�W�V���W�K�D�W�� �³we therefore need 
to consider the architecture of mendicant convents not only of in terms of �³�E�X�L�O�W�´���V�W�U�X�F�W�X�U�H�V����
but also in relation to the open spaces (piazze) which were integral to public outreach� �́��� �,�Q��
�W�K�L�V�� �V�H�Q�V�H���� �W�K�H�� �³�S�U�H�D�F�K�L�Q�J�� �S�L�D�]�]�D�V� �́� �R�I�� �W�K�H�� �'�R�P�L�Q�L�F�D�Q�� �F�R�Q�Y�H�Q�W�V�� �R�I�� �3�D�U�P�D�� �D�Q�G�� �)�O�R�U�H�Q�F�H���� �I�R�U��
example, should be understood as extensions of their churches and therefore as examples of 
�W�K�H�V�H�� �R�U�G�H�U�V�¶�� �L�Q�W�H�U�Y�H�Q�W�L�R�Q�� �L�Q�� �W�K�H�� �X�U�E�D�Q�� �V�S�D�F�H���� �7�K�H�� �V�D�P�H�� �F�D�Q�� �E�H�� �V�H�H�Q�� �L�Q�� �W�K�H�� �&�R�Q�Y�H�Q�W�� �R�I�� �6�m�R��
Domingos in Porto, whose importance in the changes that occurred in this city between the 
13th and 16th centuries is analysed by José Ferrão Afonso. In this case, the Dominican square 
and porch were used for religious, commercial and administrative functions, which meant 
they played a central role in the city. 

Religious houses and the urban space 

From the 16th century onwards, the Church reforms led to a considerable increase in the 
number of monastic structures founded around Catholic Europe. In many cities, dense 
monastic networks developed, some containing dozens of religious houses, and this religious 

 

2 The conference was organised into four sessions in accordance with the themes suggested in the Call for Papers. However, 
the initial thematic structure was changed slightly as a result of the papers received. The fourth theme on the contemporary 
city and the monastic heritage was not included due to the lack of a coherent body of papers dealing with that subject. On the 
�R�W�K�H�U���K�D�Q�G�����W�K�H���V�H�F�R�Q�G���W�R�S�L�F�����³�5�H�O�L�J�L�R�X�V���K�R�X�V�H�V���D�Q�G���W�K�H���X�U�E�D�Q���V�S�D�F�H�´, which attracted a great deal of attention, was extended. 
Thus, there were in the end four sessions given over to three themes: the medieval city and mendicant architecture; religious 
houses and the urban space; destruction, repurposing and urban change. The analysis of contemporary problems was left for 
another occasion.  
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presence was also extended to new territories in the context of the European overseas 
expansion.  Over the course of this period, the religious orders expanded and intensified their 
relationships with the cities. Some aspects of this phenomenon are dealt with over the course 
of this chapter, which is divided into two parts. The first focuses on the transformations 
produced in towns and cities by the construction or remodelling of monastic buildings. The 
subject is approached on different scales, beginning with an analysis of the city as a whole, 
then a street, followed by a square, and finally, a plan for an urban area. The second group of 
texts is concerned mainly with questions relating to the impact of the establishment of the 
religious orders on the growth of urban fabric.  

The fi�U�V�W�� �S�D�U�W�� �R�S�H�Q�V�� �Z�L�W�K�� �6�W�H�I�D�Q�R�� �3�L�D�]�]�D�¶�V�� �V�W�X�G�\�� �R�I�� �W�K�H�� �F�L�W�\�� �R�I�� �3�D�O�H�U�P�R���� �Z�K�L�F�K��
demonstrates how the establishment of new religious houses and the renovation of existing 
�R�Q�H�V�� �L�Q�� �W�K�H���F�R�Q�W�H�[�W���R�I���W�K�H���&�R�X�Q�W�H�U�� �5�H�I�R�U�P�D�W�L�R�Q���������� �P�R�Q�D�V�W�L�F���E�X�L�O�G�L�Q�J�V�� �L�Q���W�R�W�D�O�����S�U�R�G�X�F�H�G�� �³�D��
c�R�O�R�V�V�D�O���D�Q�G���U�D�G�L�F�D�O���X�U�E�D�Q���U�H�Q�R�Y�D�W�L�R�Q� �́��Z�K�L�F�K���F�R�Y�H�U�H�G���D�U�R�X�Q�G�����������R�I���W�K�H���E�X�L�O�W���X�U�E�D�Q���I�D�E�U�L�F���R�I��
the city. Next, Domenica Sutera particularizes this approach through an analysis of the 
alterations carried out by the Dominican monasteries existing in the same city, in a mutual 
dialogue between the architecture and the urban space. On a different scale, Anna Serra 
Masdeu shows the role that the Franciscan convent of Tarragona played in the 18th century in 
articulating the design of an important artery defined by the alignment of three monastic 
buildings; while Sandra Costa Saldanha analyses the project for a square in front of the 
Convent of Estrela in Lisbon as a site of representation of royal power. Finally, Maria Helena 
Ribeiro dos Santos describes the way in which the Convents of São Domingos and Corpus 
Christi in Lisbon were woven into the rigid plans for the rebuilding of the city after the 
earthquake of 1755. 

In the second part of this chapter, Rita Megre and Hélia Silva, in a chronological study of 
the monastic geography of the city of Lisbon, show how the location of the religious 
buildings generally accompanied the dynamic of expansion of the city. This phenomenon is 
also confirmed by the distribution of the houses belonging to the Company of Jesus in the 
same city, analys�H�G�� �L�Q���-�R�V�p���0�D�Q�X�H�O���*�D�U�F�L�D�¶�V���W�H�[�W. On the other side of the Atlantic, the cases 
from northeast Brazil presented by Maria Angélica da Silva and the three examples described 
by Isabel Norton illustrate the strong Franciscan presence in Brazilian cities and towns. These 
studies show that the symbiotic relationship between the religious buildings and the cities also 
exists in that geographic space, perhaps even more strongly.  

Some of the texts in this chapter also show that the religious orders were not the only 
protagonists in these processes. Various other agents were involved in the construction or 
remodelling of these religious houses, ranging from monarchs and ecclesiastical authorities to 
municipalities, nobility and burghers, and monastic architecture often served as a means 
through which various social classes affirmed themselves in different social, economic and 
political contexts.  

Destruction, repurposing, and urban change 

In the 19th century, in some European countries, the extinction of the religious orders and 
consequent disentailment of their properties had an enormous impact on both the religious 
buildings and the cities. After extinction, the monasteries continued to function as polarizing 
elements, directly or indirectly promoting changes to the urban fabric in a process that has 
continued until today. The extinction of the religious institutes and the subsequent 
management of their buildings was a complex process, full of imprecisions and indecisions, in 
which the properties oscillated between being given over to public service and sold into 
private ownership. There were requests for the installation of facilities for very different 
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public uses, ranging from military headquarters, to hospitals, schools, courts and 
administrative departments; however, these applications were often subordinated to private 
interests, which aimed to use these buildings mainly as factories or as private residences. In 
the meantime, some of them were ultimately demolished in order to make way for new 
buildings, or to improve traffic circulation and to enable the renovation and growth of the 
urban areas.   

The texts presented in this chapter approach the extinction of the religious houses as an 
urban issue, aiming to demonstrate their importance in the transformation of the cities in the 
second half of the 19th and early 20th centuries. As such, they offered physical support for the 
implementation of the public facilities of the new Liberal state, as well as providing an 
opportunity for private intervention, and grounds for the reformulation of the city in the light 
of the hygienist concepts of the period, both through the urbanization of their lands and the 
cost of alteration and demolition of the buildings. The first paper concerns the city of Seville, 
whose cluster of 94 monastic buildings accounts for a significant portion of its urban heritage. 
This study by Maria Teresa Perez Cano and Eduardo Mosquera Adell begins by reflecting on 
the historical process by which the various religious orders established themselves in the city 
over a period of six centuries, and then goes on to analyse the effects of secularization upon 
the buildings, urban spaces and religious communities. Of these 17 female religious houses 
still remain in the city, constituting a liv�L�Q�J�� �I�U�D�J�P�H�Q�W�� �R�I�� �W�K�H���³�F�L�X�G�D�G�� �F�R�Q�Y�H�Q�W�X�D�O� �́� 

This is followed by case studies of the Portuguese cities of Lisbon, Porto and Coimbra. 
Of the three, the most expressive case is certainly the first, which is considered by Raquel 
Henriques da Silva with regard to the demolition of the Convent of Trindade. The extinction 
of the religious houses had a greater impact upon Lisbon than upon any of the other 
Portuguese cities. This text reflects upon the contexts of extinction and the process of 
attributing a use to this extinct convent, which was initially designated as a court, before 
being demolished to make space for a street (Rua Nova da Trindade), housing plots and a 
brewery. In Porto, Maria José Casanova analyses the process of transforming the extensive 
area occupied by the extinct convents of São Domingos, São Francisco and São João Novo 
into the new commercial and financial centre of the city, an intervention that partially 
destroyed these monastic areas and resulted in the urbanization of their lands. In the case of 
Coimbra, Margarida Relvão explains how, after the extinction, all the administrative 
functions of the city were concentrated in the extinct Monastery of Santa Cruz, and how the 
break-up of its lands (which covered a greater area than any of the old city quarters) enabled 
the Upper and Lower Towns to be connected and opened up a new direction for urban 
expansion.  

Finally, Sérgio Vieira, Pedro Redol, Cláudio Oliveira and Jorge Matos present the case of 
Batalha, a Portuguese town built in the shadow of an important Dominican convent founded 
by King John I to commemorate the Portuguese victory in the Battle of Aljubarrota. This 
religious house was one of a small group of buildings that were saved from public auction 
because of their historical and artistic value, and therefore suffered a different fate from the 
�R�W�K�H�U�V���� �)�U�H�H�G�� �I�U�R�P�� �W�K�H�L�U�� �I�R�U�P�H�U�� �I�X�Q�F�W�L�R�Q���� �W�K�H�\�� �D�F�T�X�L�U�H�G�� �W�K�H�� �V�W�D�W�X�V�� �R�I�� �³�Q�D�W�L�R�Q�D�O�� �P�R�Q�X�P�H�Q�W�V�´��
and underwent conservation and restoration. However, these works were not restricted to the 
buildings, but involved the whole of the surrounding spaces. The Monastery and town of 
Batalha was one of these cases. This text analyses how the interventions designed to 
�³�Y�D�O�R�U�L�V�H� �́� �W�K�L�V�� �³�Q�D�W�L�R�Q�D�O�� �P�R�Q�X�P�H�Q�W�´�� �H�[�W�H�Q�G�H�G�� �W�K�U�R�X�J�K�R�X�W�� �W�K�H�� �W�R�Z�Q�� �S�U�R�G�X�F�L�Q�J�� �L�P�S�R�U�W�D�Q�W��
alterations to its structure and creating a totally new urban landscape around the monastery.  
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Friars in the Medieval City: Preaching, Building and Burying1 

Caroline Bruzelius,2 Duke University 
c.bruzelius@duke.edu 

 
Abstract: The adoption of monumental architecture by the friars resulted from many factors, 
most obviously the exponential growth of the communities. As an order of canons, 
Dominicans utilized features of monastic planning (chapter houses and cloisters) at an early 
date. An additional impetus for the adoption of permanent institutional architecture was the 
threat to the new orders from the hostile secular clergy. Friars achieved authority and 
permanence not only by insisting on uniformity in habits and liturgical practice, but also by 
the systematic adoption of monastic reform architecture. Inserting this model into urban 
environments was a challenge, however. Land acquisition and construction were expensive. 
In the late thirteenth century convent communities were increasingly embedded in local 
rivalries and hierarchies of power, leading to a competition in the scale of buildings, rapidly 
distancing friars from the ideal of evangelical poverty. I conclude with a quick view of the 
economic structures developed by friars to pay for buildings. The scale of mendicant convents 
was the result of many factors, most obviously the growth in the size of the communities. 
However, the need to establish a permanent institutional presence in the face of threats from 
the secular clergy probably also stimulated a systematic adoption of the monastic plan by both 
orders, for the Preachers as early as c. 1220 and for the Franciscans by c. 1250.  

Keywords: mendicants, preaching, piazza, intercession, inquisition. 

 

Part 1: Introduction  

The urban landscape of European cities is often dominated by a mendicant church that looms 
over other buildings in scale (Fig. 1). But how did the mendicant orders, originally founded 
on the principle of evangelical poverty, arrive at this type of gigantic architecture? To answer 
this question I am going to take a new approach to the broad topic of mendicant architecture 
(Fig. 2), and I focus especially on Franciscan architecture because of the particularly strong 
contradiction between their profession of apostolic poverty and the scale of their buildings. 
�0�\�� �D�S�S�U�R�D�F�K�� �H�Q�J�D�J�H�V�� �Z�L�W�K�� �W�K�H�� �³�V�R�F�L�D�O�� �O�L�I�H� �́� �R�I�� �E�X�L�O�G�L�Q�J�V���� �W�R�X�F�K�L�Q�J�� �R�Q�� �V�R�P�H�� �D�V�S�H�F�W�V�� �R�I�� �W�K�H��
function, process, and economics of mendicant space. 

The massive churches we see today are only the most visible part of what was once a 
capillary presence of friars in medieval cities. These convents were the points of departure 

 

1 This paper is a partial summary of research that appears in much more fully developed form in my forthcoming volume, 
Preaching, Building and Burying: Friars in the Medieval City (Yale University Press, 2014). In this essay I preserve the 
colloquial tone of my spoken presentation; to that end I have reduced the number of footnotes.  
2 Caroline Bruzelius is a professor architectural and urban history at Duke University. She has worked on Gothic Architecture 
in France and Italy, not only monographs of major monuments (St.Denis, Notre-Dame in Paris) but also the architecture of 
medieval colonialism, the French rulers of the Kingdom of Sicily. Her most recent book on the architecture of the mendicant 
orders is in press with Yale University Press in London. She is a member of the American Academy of Arts and Sciences and 
is former Director of the American Academy in Rome. 
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for a ministry in the city accomplished through preaching in public spaces, markets and 
piazza and visiting laymen in the domestic space and privacy of the home (Bruzelius, 2007). 
�7�K�H�� �G�L�V�W�L�Q�J�X�L�V�K�L�Q�J�� �I�H�D�W�X�U�H�� �R�I�� �W�K�H�� �P�H�Q�G�L�F�D�Q�W�� �P�R�Y�H�P�H�Q�W�� �Z�D�V�� �I�U�L�D�U�V�¶�� �D�J�J�U�H�V�V�L�Y�H�� �S�X�E�O�L�F��
outreach, one that extended from street corner, to piazza, to market, and from the tenement to 
the palace. This was a uniquely new externalization of religious practice; with the friars 
engagement with the sacred was no longer contained within the traditional space of the 
church or convent, but rather the latter was intended as a base for action outside. Friars 
activated the public spaces of urban environments as part of their mission. 

At the same time, the externalization through outdoor preaching in public spaces had as 
its goal an internalization of piety that addressed the private individual conscience for 
personal salvation: outside private space was used to reach the inner soul and lead to penance 
and confession. Although individual penitence had already been stipulated in the requirement 
for annual confession in the decrees of the 1215 Lateran Council, friars seem to have been 
among the first to put this consistently into practice; it is interesting for our purposes that in 
the early decades, at least, as well as later in the reform that came to be known as the 
Osservanza, these activities often occurred outside. 

 

 
 

Figure 1. Naples, the convent of Sta. Chiara from above (photo: author) 
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Figure 2. Mendicant plan types, from Schenkluhn (2000: 64) 
 

The spiritual authority of new mendicant orders derived from their adoption of apostolic 
poverty. Friars renounced rents from property and tithes - the most striking feature of their 
early decades.3 This poverty was in imitation of Christ and Apostles and it inspired claims 
that the new orders had a closer, purer, relationship to the divine - �D���I�U�L�D�U�� �L�Q���7�K�H���6�X�P�P�R�Q�H�U�¶�V��
�W�D�O�H�� �I�U�R�P�� �&�K�D�X�F�H�U�¶�V��Canterbury Tales put it thus:  

 
�³�«�:�H���P�H�Q�G�L�F�D�Q�W�V�����Z�H���V�L�P�S�O�H�� �I�U�L�D�U�V 

 Have wedded poverty and continence 

 �&�K�D�U�L�W�\���� �K�X�P�E�O�H�Q�H�V�V�����D�Q�G���S�H�Q�L�W�H�Q�F�H�« 
Therefore our desires �± 

�,�¶�P�� �V�S�H�D�N�L�Q�J���R�I���R�X�U�V�H�O�Y�H�V�����P�H�Q�G�L�F�D�Q�W���I�U�L�D�U�V���±  

Are more acceptable to God, more able 
Than yours, with all your feasts upon the table. 

�«  

As a hawk springs up into the lonely  
  �5�H�J�L�R�Q�V���R�I���K�H�D�Y�H�Q�����V�R���W�K�H���S�U�D�\�H�U�«�� �R�I 

  Charitable, chaste and busy friars, 

  �7�D�N�H�V���I�O�L�J�K�W���� �D�Q�G���H�Q�W�H�U�V���L�Q�W�R���*�R�G�¶�V���W�Z�R���H�D�U�V�«�����&�K�D�X�F�H�U���� ������-313) 

 

3 Although apostolic poverty was a point of departure for the Franciscan mission from its inception, the situation was 
different in the Dominican order: in 1206 Dominic adopted poverty as a purely individual choice; it did not form part of the 
�R�U�G�H�U�� �D�V�� �D�� �Z�K�R�O�H�� �X�Q�W�L�O�� �W�K�H�� �S�U�L�Q�F�L�S�O�H�� �Z�D�V�� �D�G�R�S�W�H�G�� �E�\�� �W�K�H�� �*�H�Q�H�U�D�O�� �&�K�D�S�W�H�U�� �R�I�� ������������ �%�p�U�L�R�X���� �³�,�Q�W�U�R�G�X�F�W�L�R�Q���´�� �%�p�U�L�R�X�� �D�Q�G��
Chiffoleau (2009: 10). 
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And indeed a significant segment of the medieval public seems to have considered the 
prayers of friars as a highly effective intervention in aid of the soul in Purgatory. Over the 
course of the thirteenth century, prayer �± and mendicant prayer in particular - became an ever 
more important element of exchange within this urgent economy of salvation. 

Friars engaged public spaces for multiple religious purposes. By the 1230s they were 
�F�R�Q�G�X�F�W�L�Q�J�� �µ�I�X�O�O�� �V�H�U�Y�L�F�H�¶�� �V�D�F�U�D�P�H�Q�W�D�O���R�S�H�U�D�W�L�R�Q�V���R�X�W�G�R�R�U�V���� �L�Q���W�K�H���S�X�E�O�L�F���V�S�D�F�H�V���R�I���W�K�H���S�L�D�]�]�D��
and market (Delcorno, 2000: 456). In time they obtained their own designated piazzas for 
preaching; a process often assisted by laymen and communes. In 1233, for example, the 
citizens of Parma created a plaza for the Dominicans, a gesture repeated in many cities, most 
notably at Sta. Maria Novella in Florence, where two piazzas were created, one in 1244 and 
one in 1287 (Lea, 1953, II: 211; Smith, 2010: 480; Hinnebusch, 1966, I: 260) (Fig. 3). By 
about 1250 the preaching piazza was integral to the concept of many mendicant convents; we 
therefore need to consider the architecture of mendicant convents not only of in terms of 
�³�E�X�L�O�W�´�� �V�W�U�X�F�W�X�U�H�V���� �E�X�W�� �D�O�V�R�� �L�Q�� �U�H�O�D�W�L�R�Q�� �W�R�� �W�K�H�� �R�S�H�Q�� �V�S�D�F�H�V�� ��piazze) which were integral to 
public outreach. Often the creation of a piazza preceded the completion of the church for the 
lay public, as seems to have been the case at Sta. Maria Novella in Florence (Fig. 4). 
 

 
 

Figure 3. Florence, Sta. Maria Novella, from Google Earth. 

 
Figure 4. Florence, Sta. Maria Novella, a hypothetical reconstruction of major building phases (author 
with Cosimo Monteleone). 
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Another activitiy of friars outside the convent was their entrance into the private spaces 
of homes. Although pastoral visits to homes might appear to have little to do with church 
construction, the presence of friars in the home, and, most importantly, at the bedside of the 
ill and dying, played a vital role in shaping the content of wills and enhancing donations of 
funds or land for construction. The revival of writing wills as a social and economic practice 
became diffuse in the 13th century, so much so that the great scholar Nicole Bériou has 
suggested that friars played a fundamental role in its revival (Bériou, 2009:10). In 1987 
Jacques Chiffoleau noted that for the Franciscans of Avignon between forty and sixty percent 
of introits were derived from testamentary bequests (Chiffoleau, 1987: 138). 

�2�X�W�G�R�R�U���S�U�H�D�F�K�L�Q�J���D�Q�G���³�Y�L�V�L�W�L�Q�J���K�R�P�H�V�´���R�Q���W�K�H���V�F�D�O�H���S�U�D�F�W�L�F�H�G���E�\���W�K�H���I�U�L�D�U�V���V�H�H�P���W�R���K�D�Ye 
been revolutionary practices for the medieval clergy.  This is evident from the commentary of 
Guillaume de Saint-�$�P�R�X�U���� �Z�K�R���I�R�F�X�V�H�G���R�Q���W�K�H���I�U�L�D�U�¶�V���S�U�H�D�F�K�L�Q�J�� �D�Q�G���³�S�H�Q�H�W�U�D�W�L�Q�J�� �K�R�P�H�V� �́��D�V��
forerunners of the Antichrist and signals of the last times. His vituperative objections were 
based not only on the idea that these actions were taking place outside the frame of the 
apostolic succession under the authority of the episcopal hierarchy, but also that these were, in 
themselves, new types of clerical activities. In this sense mendicants represented a revolution 
in relations between the clergy and the public. This was a revolution that influenced the 
�G�H�V�L�J�Q���D�Q�G���F�R�Q�V�W�U�X�F�W�L�R�Q���R�I���F�R�Q�Y�H�Q�W�V���� �J�H�Q�H�U�D�W�L�Q�J���D�� �³�U�H�Y�R�O�X�W�L�R�Q� �́� �L�Q�� �F�K�X�U�F�K���D�U�F�K�L�W�H�F�W�X�U�H���D�Q�G���W�K�H��
relationship of religious institutions to urban space.  

�7�K�H�V�H�� �³�U�H�Y�R�O�X�W�L�R�Q�V� �́� �Z�H�U�H���D�Q�\�W�K�L�Q�J���E�X�W�� �Q�H�X�W�U�D�O�����7�K�H���D�U�U�L�Y�D�O���D�Q�G���V�W�D�J�J�H�U�L�Q�J���V�X�F�F�H�V�V���R�I���W�K�H��
new orders increasingly destabilized the secular (parish and cathedral) clergy. Visiting laymen 
in homes led to the accusation that �E�\�� �³�S�H�Q�H�W�U�D�W�L�Q�J�´�� �K�R�P�H�V�� ��penetrans domus) friars 
inappropriately entered into the secret thoughts of the laity. There was deep and particular 
anxiety about propinquity with women in domestic space, and more anxiety still about the 
susceptibility of women to the eloquence of the friars. Visiting homes, of course, became the 
inspiration for the scandalous tales of Boccaccio and Chaucer, and literary sources provide by 
far the best (and the most entertaining) testimony for this novel activity in action. 

Aside from issues of resentment and scandal, by taking on outreach activities in the city, 
preaching outside and visiting homes inside, friars destabilized the spiritual authority and 
sources of economic support of the secular clergy. Aside from issues of clerical authority, 
there were profound financial implications: donations of property and money to friars from 
grateful and devoted patrons, as well as requests for the intercessory prayers of friars 
(formalized and legalized through the will), massively deflected resources away from parish 
and cathedral. Because of the efficaciousness of mendicant prayer, funerals and burials 
represented a particularly important income source for the friars and a concomitant loss of 
income for the secular clergy (Bruzelius, 2007). In addition, �E�\�� �W�K�H�����������¶�V���� �P�H�Q�G�L�F�D�Q�W�� �I�U�L�D�U�V��
acquired the right to administer the sacraments, hear confession, and bury patrons in their 
cemeteries and churches, all of which encroached on the prerogatives, (and income) of 
parishes.  

Yet the history of mendicant architecture has been written as though this widespread 
climate of conflict and competition did not exist. My question has been whether, and, if so, 
how, this environment of contestation might have affected the architecture of mendicant 
convents? Did the practices of outdoor preaching and indoor burying have an impact on the 
conception, design, and construction, of mendicant space? As the reader will see, the answer 
�W�R���E�R�W�K���T�X�H�V�W�L�R�Q�V�� �L�V���D�Q���H�P�S�K�D�W�L�F�� �³�\�H�V��� �́� �F�R�Q�I�O�L�F�W���G�L�G���D�I�I�H�F�W�� �P�H�Q�G�L�F�D�Q�W���D�U�F�K�L�W�H�F�W�X�U�H�� as did also 
the new practices of outdoor preaching and indoor buria. 

The hostility of the secular clergy to the rapidly growing popularity of the mendicant 
orders was acute in many places by the 1230s and 1240s. It led to a series of determined 
attempts through the papal curia to limit or prohibit their activities altogether. In those same 
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years the rapidly growing number of converts to the orders meant that friars increasingly 
needed to build convents large enough to serve the needs of their expanding communities 
(dormitories, classrooms, cloisters, a chapter house, and liturgical space). Friars also 
increasingly needed spaces for their lay followers: the early practice of borrowing parish 
churches for preaching was becoming increasingly difficult, and preaching outside sometimes 
met with hostile action. As in many aspects of the mendicant movement, the Dominicans led 
�W�K�H�� �Z�D�\�� �E�\�� �G�H�Y�H�O�R�S�L�Q�J�� �W�K�H�� �I�R�U�P�X�O�D�� �R�I�� �W�K�H�� �G�R�X�E�O�H�� �F�K�X�U�F�K���� �D�Q�� �³�H�[�W�H�U�Q�D�O�� �F�K�X�U�F�K��� �́� �R�U��ecclesia 
laicorum, for the public, the sacraments, and, sometimes and in some places, lay burials), 
versus the ecclesia fratrum reserved for the religious community. Sometimes these were 
parallel spaces, as at the church of the Jacobins in Toulouse, but more commonly they were 
sequential, as at San Domenico in Bologna. 

The mendicant orders also went through a process of increasing institutionalization as the 
thirteenth century progressed. They developed legislation on matters including liturgy, habits, 
administration, and architecture and its decoration. The Franciscans rapidly abandoned the old 
ad hoc �E�X�L�O�G�L�Q�J�V���R�I�� �W�K�H���H�D�U�O�\���G�D�\�V�� �I�R�U���W�\�S�H�V���R�I�� �V�W�U�X�F�W�X�U�H�� �W�K�D�W���G�H�Q�R�W�H�G���³�L�Q�V�W�L�W�X�W�L�R�Q�D�O�´���D�X�W�K�R�U�L�W�\��
and presence. (Fig. 5) As noted above, part of the process of institutionalization meant the 
adoption of the legitimizing architecture of reform monasticism - an architectural typology for 
rural communities in every way contradictory to the urban, public preaching mission of friars. 
This type of plan was adopted first by the Dominicans in imitation of the Cistercians, as is 
well known (�H�Y�H�Q���W�K�H���G�L�Y�L�V�L�R�Q���R�I�� �W�K�H���F�K�X�U�F�K�� �L�Q�W�R�� �³�L�Q�W�H�U�Q�D�O�´���D�Q�G�� �³�H�[�W�H�U�Q�D�O�´���F�R�X�O�G���H�F�K�R�H�V���W�K�H��
�P�R�G�H�O���R�I���W�K�H���&�L�V�W�H�U�F�L�D�Q���V�H�S�D�U�D�W�L�R�Q���E�H�W�Z�H�H�Q���W�K�H���F�K�X�U�F�K���R�I���W�K�H�� �O�D�\���E�U�R�W�K�H�U�V�� �I�U�R�P�� �I�U�L�D�U�¶�V���F�K�R�L�U������
Although the entire complex has been profoundly changed over the centuries, we can almost 
certainly trace the adoption of the monastic complex to San Domenico in Bologna, which 
perhaps especially with the shrine of Saint Dominic became a model for many buildings in 
the order. As the thirteenth century progressed, the monastic model provided an institutional 
language of building that helped friars to structure and to organize their spiritual lives and 
their educational mission, as well as assert to assert mendicant permanence and authority in 
the face of opposition. By c. 1250 the Franciscans also adopted this model, as can be seen in 
the excavations of Sta. Croce in Florence.  

But building a monastic complex within a city, unlike the largely rural settings of 
medieval monasticism, presented singular challenges. Friars now had to compete with 
residents and urban institutions for physical space (plots and houses). Sometimes, as in 
Strasbourg, the friars dominated too large a proportion of an urban center, depriving the city 
of taxable property and locations for housing and markets (Stanford, 2005, 187-188). The 
population explosion of the 13th century had already placed great pressure on urban space 
within cities, and the increasingly large complexes of the friars now added significantly to 
these pressures.  

�7�K�H�� �G�L�I�I�L�F�X�O�W�\�� �L�V�� �W�K�D�W�� �³�L�Q�V�W�L�W�X�W�L�R�Q�D�O�´�� �D�U�F�K�L�W�H�F�W�X�U�H�� �Q�H�H�G�H�G�� �W�R�� �E�H�� �U�H�F�R�Q�F�L�O�H�G�� �Z�L�W�K�� �W�K�H��
commitment to apostolic poverty. It is the conjunction of these two concepts that generated 
�W�K�H�� �H�V�V�H�Q�W�L�D�O�� �³�O�R�R�N� �́� �R�I�� �P�H�Q�G�L�F�D�Q�W�� �D�U�F�K�L�W�H�F�W�X�U�H���� �O�D�U�J�H���� ���V�R�P�H�W�L�P�H�V�� �H�[�W�U�H�P�H�O�\�� �O�D�U�J�H���� �E�X�L�O�G�L�Q�J�V��
characterized, however, by ostentatious austerity (Fig. 1). 

What did the process of institutionalization, or monasticization, of mendicant residences 
in urban space mean for the financing and construction of mendicant churches?  Obviously 
big new buildings required substantial new sources of funding and property, resources that 
went beyond what could be acquired through the traditional activities of questing, though 
asking for alms remained an important feature of mendicant activities. Donations in wills that 
permitted the exchanges and purchase of land adjacent to convents became increasingly 
important in order to obtain the amount of space required for the adoption of the monastic 
plan in convents. Naturally enough, however, donors requested certain privileges in return for 
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their contributions: commemorative prayer for the soul of the donor, burial in the habit of the 
order, burial in church or cloister, private family altars or chapels, and spaces for votive 
paintings, sculpted effigies, flags, shields. 

Thus, while friars engaged with the public outside in the city, their unique economic 
circumstances - and above all the necessity of supporting themselves by irregular sources of 
income through offerings and donations  - meant that laymen increasingly and in turn 
affirmed their own presence within the interior spaces of the convent. Even though the burial 
monuments and altars have usually been obliterated either in the Counter-Reformation or in 
nineteenth- and twentieth-century restoration, these lay interventions were to become a central 
feature of mendicant space (Fig 6). 

 

 
Figure 5. Assisi, the Porziuncola, wi th excavations of the early Franciscan settlement (after Enciclopedia 
�G�H�O�O�¶�$�U�W�H���0�H�G�L�H�Y�D�O�H, 1991, vol. 2, p. 630). 

 

 
 
Figure 6. �)�O�R�U�H�Q�F�H���� �6�W�D���� �&�U�R�F�H���� �W�K�H�� �H�[�W�H�U�Q�D�O�� �³ �E�X�U�L�D�O�´�� �J�D�O�O�H�U�\���� �V�R�X�W�K�� �V�L�G�H�� �R�I�� �W�K�H�� �Q�D�Y�H (photo Alexandra 
Dodson) 
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Mendicant convents were therefore highly permeable urban spaces increasingly 
�µ�F�R�O�R�Q�L�]�H�G�¶�� �E�\�� �W�K�H�� �P�H�P�R�U�L�D�O�V�� �R�I�� �O�D�\�P�H�Q�� ���%�U�X�]�H�O�L�X�V���� �������������� �$�V�� �W�K�H�� ����th century progressed, 
churches were conceived as negotiable containers for lay monuments that commemorated the 
lineages of donors. The Franciscan or Dominican church, cloister, or graveyard was often an 
�X�U�E�D�Q�� �³�K�R�P�H�� �D�Z�D�\�� �I�U�R�P�� �K�R�P�H��� �́� �7�K�H�� �Z�R�U�G�� �W�K�D�W�� �F�R�P�H�V�� �W�R�� �P�L�Q�G�� �I�R�U��this kind of space is 
�³�K�D�Q�J�D�U��� �́� �E�X�W�� �K�D�Q�J�D�U�V�� �V�S�H�F�L�I�L�F�D�O�O�\�� �D�F�W�L�Y�D�W�H�G�� �I�R�U�� �W�K�H�� �F�X�U�H�� �D�Q�G�� �V�D�O�Y�D�W�L�R�Q�� �R�I�� �W�K�H�� �V�R�X�O�V�� �Z�K�R��
worshipped, and were buried, within its walls.  

Part 2: Building on the inquisition 

In the middle of the 13th century, the mendicant orders were assigned administration of the 
inquisition. Aside from the activities associated with the extirpation of heresy, the inquisition 
brought significant revenues as well as access to properties needed for the expansion of 
buildings, either through expropriation, purchase, or exchange. For the convents immediately 
concerned, all these activities exponentially increased the wealth and power of friaries, as 
conviction for heresy meant that the goods and properties of the condemned were confiscated 
and sold; the income derived was distributed in thirds divided between the ecclesiastical 
authority (the bishop), the commune (or in the case of a kingdom, such as France or Naples, 
the royal authority) and the office of the inquisition. As a result, all important governing 
institutions benefitted. The office was usually located within the largest Franciscan or 
Dominican convent of the province. Inquisitors were exempt from the jurisdiction of the 
priors and Ministers General of the orders (Bruschi, 2006: 305).  

In Italy, at least, mendicant convents with inquisitorial offices often erected the largest 
�D�Q�G���P�R�V�W���S�U�H�V�W�L�J�L�R�X�V���F�K�X�U�F�K�H�V�����6�D�Q���/�R�U�H�Q�]�R���L�Q���9�L�F�H�Q�]�D�����6�D�Q�W�¶�$�Q�W�R�Q�L�R���L�Q���3�D�G�X�D�����6�W�D�����&�U�R�F�H���L�Q��
Florence). The complex usually housed offices for notaries, record keeping, and juridical 
procedures. Convents entrusted with the inquisition had prisons (at Sta. Croce in its damp 
basements; these also existed in the convents of Prato, Siena, Arezzo, and Pisa).4 Although 
today it is not always easy to identify the locations of the Inquisitorial offices, we know from 
�W�H�[�W�V�� �W�K�D�W�� �D�W�� �6�D�Q�W�¶�(�X�V�W�R�U�J�L�R�� �L�Q�� �0�L�O�D�Q���� �K�R�Z�H�Y�H�U���� �D�� �O�D�U�J�H�� �Y�D�X�O�W�H�G�� �K�D�O�O�� �Z�D�V�� �E�X�L�O�W�� �I�R�U�� �W�K�H��
inquisition over the cellarium in 1289. It held a large cupboard for books and a bed (Biscottini, 
1998: 140). At Sta. Croce, the offices of the inquisition were in a wing of the complex to the 
right of the main entrance adjacent to the courtyard and refectory; there were more than thirty 
rooms and a separate chapel associated with inquisition activities (Davidsohn, 1929: 163). 
Lorenzo Paolini noted that the inquisitor was independent of the prior; his part of the convent 
was, as it were, a separate entity that could also launch internal investigations within the 
convent (Paolini, 1998: 200). One can imagine that at Sta. Croce, for example, within an 
environment fraught over the issue of Franciscan poverty, how complex and disquieting this 
power to silence dissent could have become (Piron, 2009). 

Each tribunal was responsible for salaries and had to cover its own continuous and 
sometimes onerous administrative costs. The expenses included a substantial retinue of armed 
�J�X�D�U�G�V���� �,�Q�� �)�O�R�U�H�Q�F�H�� �W�K�H�� �L�Q�T�X�L�V�L�W�R�U�V�� �E�R�U�H�� �D�U�P�V�� �D�V�� �³�G�H�I�H�Q�G�H�U�V�� �R�I�� �W�K�H�� �I�D�L�W�K� �́� ���'�D�Y�L�G�V�R�K�Q���� ������������
165). The Dominican Inquisitor of Naples was protected by more than fifty armed men 
 

4 The priest Bernardo da Prato, jailed because he could not pay a fine of 15 florins, was held in the prison of Sta. Croce, 
where he drowned in the flood of November 1333 (Biscaro, 1933: 192).  
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(Amabile, 1987: 66). In addition to the mendicant administrators and the guards, the lay 
administration included notaries, spies, and accountants, who were exempt from taxation 
(Vauchez, 1990: 166; Benedetti, 2004: 373). By c. 1300 the presence of an inquisition office 
had so transformed the external perception of some mendicant houses that in Siena, during the 
activities of the infamous Inquisitor Fra Mino, the friars were instructed for their safety not to 
go into the city (Vauchez, 1990: 186; Biscaro, 1933: 186; Bruschi, 2006: 301), and indeed the 
order risked expulsion from the city.  

The expenses of administering the offices of the inquisition meant that tribunals had an 
interest in continued inquisitorial activity even after local heresies had been largely extirpated 
by c. 1270-1290. Maintenance of the office required new strategies, and in particular, an ever-
greater dependence upon posthumous accusations. There were egregious episodes of 
corruption and abuse.5 In Italy, supporters of the empire (Ghibellines) were considered 
heretics (along with usurers), so in the peninsula the inquisition was sharply positioned within 
the political factions.6 

Fines and the confiscation of property were important relation for the finances of the 
mendicants through the generic formulae of pauperes Christi, �³�S�L�R�X�V�� �F�D�X�V�H�V� �́� �R�U�� �³�W�K�H��
�Q�H�F�H�V�V�L�W�L�H�V���R�I�� �W�K�H�� �I�U�L�D�U�V�´�����$�P�D�E�L�O�H������������������������ �/�H�D���������������������������3�D�R�O�L�Q�L�����������������������������3�H�Q�D�Q�F�H�V��
designated for pious causes could of course include donations to friaries. A compilation of 
Paduan documents from 1263 to c. 1302 provides important evidence on how the inquisition 
�E�H�Q�H�I�L�W�W�H�G�� �P�H�Q�G�L�F�D�Q�W�V�����%�R�Q�D�W�R�������������������W�K�H���3�D�G�X�D�Q�� �I�U�L�D�U�V���R�I���6�D�Q�W�¶�$�Q�W�R�Q�L�R���D�E�V�R�U�E�H�G�� �W�K�H���H�Q�W�L�U�H��
proceeds of confiscations instead of sharing the division into thirds with the bishop and the 
commune. The abuses included extortion and the deflection of legacies away from rightful 
heirs (Rigon, 2002: xv-xvi). The executors of wills diverted inheritances, including those of 
minors, and sold the goods for a profit (Rigon, 2002: xvi). Friars engaged in usurious loans. 
Franciscan executors required bribes in order to fulfill testamentary bequests to private 
individuals, and sold or transferred properties to members of their own families. They also 
engaged in transactions that favored certain political alliances, destabilizing the balance of 
power and family networks within the city.  

Even before the mendicants had been formally entrusted with its administration income 
from the inquisition had begun to be used in construction projects, a practice that became 
widespread in Europe. Some of the earliest evidence comes from Florence, where in 1231 the 
�&�R�P�P�X�Q�H�¶�V���V�K�D�U�H���R�I�� �L�Q�T�X�L�V�L�W�L�R�Q�� �L�Q�F�R�P�H���Z�D�V���X�V�H�G���W�R���U�H�E�X�L�O�G���W�K�H���F�L�W�\���Z�D�O�O�V�����'�D�Y�L�G�V�R�K�Q����������������
169; Bruschi, 2006: 309). In France, fines on the heretics of Lavaur and Najac were used to 
build the city cathedral (Lea, 1955: 169). In the early fourteenth century, Bernard Gui allowed 
absolution and dispensation to be granted in return for donations to build bridges and 
church�H�V�����D�Q�G�� �³�S�L�R�X�V�� �X�V�H�V���D�W���R�X�U���G�L�V�F�U�H�W�L�R�Q�´�����/�H�D�����������������������������,�Q���������������W�K�H���S�H�Q�D�O�W�\�� �L�P�S�R�V�H�G��
against town government of Cordes for harboring heretics was construction of a chapel 
decorated with images of St. Peter Martyr, St. Cecilia, St. Louis, and St. Dominic and statues 
of the bishop and the two inquisitors over the church portal (Lea, 1955: 179). 

From 1319 to 1329 the construction of Florence Cathedral was partially funded by the 
�F�R�P�P�X�Q�H�¶�V�� �S�R�U�W�L�R�Q�� �R�I�� �F�R�Q�I�L�V�F�D�W�L�R�Q�V�� ���/�H�D���� ������������ ������������ �6�W�D�U�W�L�Q�J�� �L�Q�� ������������ �������� �R�I�� �W�K�Hse 

 

5 A 1295 will listed in the Liber contractuum (ed. Bonato, 2002: 33) makes a substantial donation specifically to the 
Inquisitorial office in the Franciscan house. Vauchez (2003: 564), suggests that this type of donation sometimes reflected 
extortion by friars of laity susceptible to accusations of heresy, who risked possible confiscation of all property. Such 
confiscations would also pertain to their heirs and close relations.  
6 The case could be made that in a city like Naples the foundation of the mendicant communities of San Domenico and San 
Lorenzo in the city center might have had a political valence from the outset (Amabile, 1987: 41-50). 
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expropriated funds were designated for the construction and embellishment of Sta. Croce and 
1/3 for Sta. Maria Novella (Davidsohn, 1929: 169; Murray, 1986: 177). In Verona when more 
than 174 heretics were burned in the amphitheater in 1278, and the income was used to found 
a new Franciscan convent in Sirmione (Lea, 1955, II: 235; Guiraud, 1938: 573). Similarly, 
after the attack on the Dominican office of the inquisition in Parma in 1279, the fines imposed 
on the ringleaders were used to build a church dedicated to Peter Martyr (Guiraud, 1938: 578). 
In Vicenza the third due to the commune from the sale of the lands confiscated from a heretic 
�Z�D�V�� �G�H�I�O�H�F�W�H�G�� �L�Q�V�W�H�D�G�� �W�R�� �E�H�� �X�V�H�G�� �³�t�Q�� �F�R�Q�V�W�U�X�F�W�L�R�Q�H�� �H�G�� �H�G�L�I�L�F�D�W�L�R�Q�H�� �H�F�F�O�H�V�L�H�� �E�H�D�W�L�� �/�D�X�U�H�Q�F�L�L�´��
(Rigon, 2002: xxxv, 168). Finally, in Naples in 1325 King Robert of Anjou directed royal 
proceeds from an inquisitorial trial (50 once) to complete the church of San Domenico (Lea, 
1955, I: 506) (Fig. 7). 

 
 

 
 

Figure 7. Naples, the plan of San Domenco wi th the portions of the church completed after c. 1325 in blue 
���D�X�W�K�R�U�����D�I�W�H�U���S�O�D�Q���S�X�E�O�L�V�K�H�G���E�\���'�H���'�L �Y�L�W�L�L�V�����³�8�Q���F�D�V�R���G�L���U�L�Q�Q�R�Y�D�P�H�Q�W�R���X�U�E�D�Q�R���Q�H�O�O�D���1�D�S�R�O�L���D�U�D�J �R�Q�H�V�H�����/�D��
reggio nilensis e il largo di  San Domenico Maggiore���´��Architettura e committenza nella Napoli del 
Quattrocento . Venezia, 2007, p. 139. 
 

In conclusion, the transformation of the mendicant orders from marginal and 
experimental groups to major institutions stimulated a major change in the concept of what 
constituted appropriate mendicant architecture, and this in turn entailed the development of 
new sources of income in order to support large-scale construction. Obviously the need for 
big churches to contain large communities of friars and laymen was important. At the same 
time the challenges to the new orders from the other clergy required friars to show both their 
permanence and authority. By adopting the model of monastic architecture friars could solve 
both problems and also convey the ideas of reform and austerity.  

But the architecture of representation is expensive. Land and construction required funds, 
and the more ambitious the project, the greater the cost. In the case of the mendicant orders, 
we might say that perhaps the price paid was not only a matter of cash outlay for property and 
building materials, but also the precious and beautiful concepts of poverty and simplicity that 
were the heart of the mendicant movement.  
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Abstract : The mendicant orders arrived to Hungary in the early 13th century. The present 
paper discusses the topographical location of the mendicant houses within the cities and their 
architectural arrangement. It seems that the first, simplest type is connected to Dalmatian and 
probably to Italian prototypes; the second, more complicated type is a common East Central 
European feature; while the third type with polygonal presbytery is related to the patronage of 
the royal court. By the early 14th century the mendicant architecture in Hungary was 
comparable to the contemporary Western European tendencies: urban topography and 
reduced Gothic decoration forms both tell about an integration process basically ended.  

Keywords: mendicant architecture, urban topography, Hungary, 13th century. 

 
Hungary was a large and rich kingdom on the eastern border of Latin Christianity. Travellers 
from abroad usually noted the fertile and often unpopulated fields of the country, which 
inspired Western settlers to arrive in great number to Hungary during the 12th and 13th 
centuries. This is also the period of the beginning of the development of Western type towns 
(Gerevich, 1990; Szende, 2010). Hungarian historians often complain the underdeveloped 
character of Hungarian towns in the Middle Ages. What the Western settlers found here were 
large but loosely organised settlement agglomerations around castles or bishopric centres 
(Szende, 2011a and 2011b). This is certainly not the place where mendicants feel themselves 
at home.  

On the other hand, mendicants arrived to Hungary relatively early: the first Dominicans 
are here in 1221 and the Franciscans followed them eight years after (Karácsonyi, 1923-24; 
Harsányi, 1938; more recently Illés and Zágorhidi Czigány, 2007; Medgyessy et al., 2013). 
Why was Hungary so appealing for the mendicant orders? The usual answer points to the 
geographical situation of the country. To the south we can find Bosnia, a region associated 
with Bogumil heresy. On the eastern border of Hungary starts the immense territory of the 
nomadic people, at that time under the role of the Cumans. In 1226/27 a missionary bishopric 
was founded for the Cumans administered by Dominican friars from Hungary. In 1235 a 
Dominican friar, Julianus went on a long journey to find and convert the Hungarians living in 
the East. He intended to return in 1237 but by that time the Tartars invaded and destroyed the 
country of the eastern Hungarians. Very soon the Cumans suffered the same disaster which 
put an end to the history of the Dominican Cuman bishopric. Thus, the missionary activity did 
not prove to be entirely successful.  

 

1 Béla Zsolt Szakács CSc: art historian, head of the Department of Art History of the Pázmány Péter Catholic University 
(Budapest-Piliscsaba). He defended his doctoral thesis on a 14th-century illuminated manuscript (pubished as A Magyar 
Anjou Legendárium képi rendszerei. Budapest: Balassi, 2006). Research interest: medieval architecture in Central Europe, 
history of monument protection, Christian iconography.   
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Nevertheless, the number of mendicant convents rose rapidly during the 13th century. 
The Dominicans had twelve convents (ten male and two female) before the Tartar invasion of 
1241/42, and they founded around twenty-six new convents in the second half of the 13th 
century. The Franciscans started slowly: the Hungarian province was established only 1233 
but by the early 14th century they had almost fifty convents in the country. In fact, this is 
partially due to the development of towns in the period �± Hungarian historians following the 
idea of Jacques Le Goff, tried to define the number of medieval Hungarian towns counting the 
mendicant convents (Fügedi, 1970). Additionally, the early success of the two orders is due to 
the royal favour: King Béla IV (1235-1270) supported intensively first the Dominicans and 
later, in the 1260s, the Franciscans whose convent of Esztergom was selected as a burial place 
of the king in 1270. 

 

 
Figure 1. Mendicant friaries in medieval Hungary ca. 1300 (after Kutnyánszky 1990) 

 
 

Turning to the architecture of the early convents, one of the first houses was established 
in Veszprém (Pfeiffer, 1913:45-46; Harsányi, 1938: 103-104; Romhányi, 2000: 72). This 
town is the seat of one of the oldest bishoprics of Hungary and is a clear example of 
multifocal settlements (Kralovánszky, 1990). The Dominican nunnery was founded in one of 
the suburbs north of the castle hill before 1240 by Bishop Bartholomew (Lukcsics, 1896: 139-
140). Although the excavations of the 1930s were somewhat problematic (periodization of the 
ground plan cannot be taken seriously), the major lines are clear (Kralovánszky, 1994; 
Kutnyánszky, 2000: 97-98). 

The church was a single-nave building with a square-shaped sanctuary. Later, in the 15th 
century the sanctuary was rebuilt in a polygonal form. The triumphal arch with two side altars 
�D�Q�G�� �W�K�H�� �G�L�Y�L�V�L�R�Q�� �L�Q�� �W�K�H�� �P�L�G�G�O�H�� �R�I�� �W�K�H�� �Q�D�Y�H���� �L�Q�G�L�F�D�W�L�Q�J�� �S�U�R�E�D�E�O�\�� �W�K�H�� �Q�X�Q�V�¶�� �F�K�R�L�U���� �D�U�H�� �V�W�L�O�O��
preserved. Fragments of the western portal suggest that the dating to around 1240 is 
acceptable.  

Another early example of Hungarian mendicant architecture can be found in Vasvár. This 
town was a centre of a county with a castle. The settlement had different parts, partially 
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belonging to the castle, partially to a local chapter (Iványi, 1992; Zágorhidi Czigány, 1996). 
The Dominican friary was built in the royal suburb. There is a tradition which connects the 
foundation to King Béla IV in 1244, however, this is uncertain (Zágorhidi Czigány, 1999). 
The first sign of the existence of the convent is a charter from 1254 when the king donated a 
garden to the friars (Wenzel, (1860-74): VII. 151). Art historians tend to date the building to 
the 1250s-60s (Haris, 1994b and 2009). 

The significance of the convent lies in the fact that this is the earliest well-preserved 
mendicant church in Hungary. With some modification (such as the heightening of the tower 
or the vaulting of the nave) the structure is basically original. The ground plan of the church is 
comparable to that of Veszprém: it has a single nave which was not vaulted originally, and a 
square-shaped sanctuary that still preserves its 13th-century cross vault. On the northern side 
of the sanctuary, a tower was erected. The cloister with its wings has been relatively well 
preserved too, thus we can reconstruct a typical mendicant convent from the early period. 
Although the original liturgical arrangement has not been preserved, the round window on the 
south wall of the nave probably indicates the presence of a choir screen.  

The square-shaped sanctuary, which seems to be consequent in the early buildings, can 
�E�H�� �F�H�U�W�D�L�Q�O�\�� �F�R�Q�Q�H�F�W�H�G�� �W�R�� �W�K�H�� �R�U�G�H�U�V�¶�� �L�Q�W�H�Q�W�L�R�Q�� �I�R�U�� �V�L�P�S�O�L�F�L�W�\���� �5�H�F�W�D�Q�J�X�O�D�U�O�\�� �V�K�D�S�H�G��
sanctuaries are common in early mendicant churches in Italy, however, usually there are 
further side chapels added. Therefore the sole sanctuary of the Hungarian type has been 
explained by comparing it to contemporaneous village churches (Gyürky, 1981: 129. Marosi 
referred to smaller monastery churches (Árpás and Turóc) as predecessors. Marosi, 1994: 
47.). In fact, in the 13th century the single-nave churches with a square-shaped sanctuary was 
widespread all over Hungary, however, it is quite debatable if they were really used as 
prototypes. If we take a look to the Dalmatian convents, which formed part of the Hungarian 
provinces, we find interesting similarities. The Franciscan church of Zadar has a typical 
tripartite eastern end with a central and two additional chapels with straight end (Höfler, 
1989: 143). This is quite usual in the Italian material. The Dominican church of the same 
town, however, omitted the side chapels, thus its ground plan is closer to the Hungarian 
examples (Höfler, 1989: 143-144; Hilje, 1996: 69-70). A further parallel can be found in 
Trogir, where the Dominican convent was established in 1265 (Benyovsky, 1996: 248). The 
church still standing is very similar to the one at Vasvár, regarding the nave, the sanctuary and 
even the single tower attached to the sanctuary. Even the pair of windows on the east facade is 
common in the two churches.  

 
 
Figure 2. Ground plan of the Dominican nunnary of Veszprém (after Kralovánszky 1994) 
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Figure 3. Ground plan of the Dominican friary of Vasvár (after Haris 1994) 

 
 
 
 
 
 
 
 
 
 
 
 
 

 
Figure 4. Ground plans of the Franciscan and the Dominican churches in Zadar (after Höfler 1989) 

 
The only difference is that while in Trogir the conventual buildings are situated on the 

north, the situation is just the opposite in Vasvár, which results in the different disposition of 
the towers. Interestingly, King Béla IV, donor and possible founder of the Vasvár convent, 
spent some time in Trogir during the Tartar invasion and connections did not stop later 
(Engel, 2001: 99-100; Nagy, 2003; Birnbaum, 1999). Certainly, it would be hazardous to 
argue that the Dominican church of Trogir was used as a prototype at Vasvár (the chronology 
of the two buildings are not clear, they were built more-or-less parallelly), but their similarity 
is a clear sign that there was a modest type in the early mendicant architecture, probably of 
Italian origin, which was in use both in Hungary and Dalmatia at the beginning. 

A further example of the same type is known from Óbuda (part of modern Budapest). 
This town was one of the ancient royal centres of the country, especially favoured by the 
kings in the early 13th century (Altmann and Bertalan, 1991). The Franciscan convent was 
built in the neighbourhood of the St Peter chapter and the royal residence. It was a simple and 
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relatively small church which can be dated probably to the early phase, before the Tartar 
invasion of 1241 (Altmann, 1994: 137-142; Kutnyánszky, 2000: 98-99).  

The situation changed dramatically after the middle of the century. Óbuda (the name 
means Old Buda) was not a typical western town with walls thus it was destroyed by the 
Tartars easily. On the contrary, the new Buda, newly founded by the king on the nearby hill, 
was defended by walls and had a classical town character (Végh, 2006-2008: I. 27-34). There 
were two mendicant friaries within its walls. The Dominican convent was built between the 
royal residence and the parish church. Excavations revealed that the early church had a single 
nave and an elongated sanctuary with flat end. The polygonal ending is a later addition from 
the 14th century. Although its remains are fragmentary, it was certainly a high quality 
building as the stone carvings prove. This was adequate especially as the General Chapter of 
the Dominican Order was invited to Buda by the king in 1254 (Gyürky, 1981; Gyürky, 1994: 
123-130).  

The ground plan of the sanctuary is similar to that of the earlier type having a flat end, 
but the elongated form is usually explained by the growing number of the friars. While this 
explanation is certainly reasonable, we should also take into consideration that the same 
elongated sanctuary is a common feature in Central Europe: let me only mention the 
Dominican convent of Cracow (founded in 1222, the new church was consecrated in 1248/51) 
and the Dominican friary of Sandomierz (founded 1226, the nave was finished before 1241) 
(Grzibkowski, 1983).  

 
Figure 5. Ground plan of the Franciscan friary of Óbuda (after Altmann 1994) 

 
Figure 6. Buda, Dominican friary   Figure 7. Sandomierz, Dominican friary  

(after Gyürky 1994)        (after Grzibkowski  1983) 
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One of the most important examples of this elongated type was built in the vicinity of 
Buda town, on an island of the Danube, called later as Margit-sziget (Island of St Margaret). 
This was a Dominican nunnery, founded by the king in ca. 1251 to house his daughter, 
Margaret, who was offered to God to protect the country from the Tartars. Margaret died in 
the convent in the age of twenty-eight and was later venerated as a saint. The rich and large 
monastic complex included a church with an elongated sanctuary with flat end (later rebuilt in 
�S�R�O�\�J�R�Q�D�O�� �I�R�U�P������ �D�� �Q�D�Y�H�� �Z�L�W�K�� �D�� �Q�X�Q�V�¶�� �F�K�R�L�U�� �L�Q�� �W�K�H�� �Z�H�V�W�H�U�Q�� �K�D�O�I���� �D�Q�G�� �D�� �W�R�Z�H�U���� �$�O�W�K�R�X�J�K�� �W�K�H��
nunnery is in ruins now, its stone carvings attest the royal magnanimity (Gyürky, 1994; Irásné 
Melis, 2007 and 2010).  

On the same island, not far from the Dominicans, a Franciscan friary was also 
established, which is preserved only partially. The ground plan discovered by archaeologists 
is ambiguous (Lócsy, 1971). The sanctuary is elongated but it has a foundation at the east 
which is straight and another which is semi-circular. It would be quite surprising to 
reconstruct the church with a semi-circular apse, however, we should take into consideration 
that the remains are fundaments which determine the superstructure only roughly. Thus, it is 
possible that the termination of the sanctuary was polygonal originally. 

Unquestionably polygonal was the sanctuary of the Franciscan friary of Buda castle. This 
church, totally rebuilt in the Baroque period, was founded in the 1260s and a clear sign of 
royal favour is the fact that King Andrew III was buried here in 1301. The form of the 
building is known after excavations only, but the original quality is mirrored by the stone 
carvings survived (Altmann, 1994: 143-�����������V�H�H���D�O�V�R�� �$�O�W�P�D�Q�Q�� �D�Q�G���/���Y�H�L�� 2004). 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

Figure 8. Ground plan of the Dominican nunnary of Margit -sziget (after Gyürky 1994) 
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Figure 9. Ground plan of the Franciscan friary of Margit-sziget (after Lócsy 1971) 

 
Figure 10. Ground plan of the Francican friary of Veszprém (after Altmann 1994) 

 
In Hungary the best preserved examples of this type can be found in the western part of 

the country. One of them is situated in the main square of Sopron. This strange topographical 
disposition can be explained by the history of the town (Szende-Kücsán, 2009; Jankó et al., 
2010). Originally the castle area was reserved for the county administration and the civil 
population lived in front of the gates with their parish church. After the Tartar invasion, the 
king settled the people inside the castle where a new main square was established. While the 
original parish church remained outside of the walls, the new ecclesiastical centre of the town 
became the recently founded Franciscan friary. The church has a three-aisled nave and a 
polygonal sanctuary, dating to ca. 1280. Recent restorations revealed the fine quality of its 
High Gothic stone carvings (Nemes, 2009).  

Another contemporaneous example can be found in the near town of Pozsony (modern 
Bratislava in Slovakia). Here the town was founded in the vicinity of the royal castle; even the 
parish church is built nearby to it (Baxa and Ferus, 1991). The Franciscan friary is not far 
from the walls of the town, however, it is equally close to the main square and the town hall. 
The church, although with later additions and modifications, still preserves its original single 
nave and polygonal sanctuary. Even the vaulting of the sanctuary is original with nicely 
carved keystones (Buran, 2003: 622-624). The polygonal arrangement of the sanctuary 
became soon widespread in all over the country. One of the easternmost examples is the 
�)�U�D�Q�F�L�V�F�D�Q�� �I�U�L�D�U�\�� �R�I�� �%�H�V�]�W�H�U�F�H�� �L�Q�� �7�U�D�Q�V�\�O�Y�D�Q�L�D�� ���W�R�G�D�\�� �%�L�V�W�U�L�
�D���� �5�R�P�D�Q�L�D������ �7�K�L�V�� �F�K�X�U�F�K�� �Z�D�V��
built by a local workshop in the middle of the 13th century using an Early Gothic repertoire 
(Rostás, 1998). This is especially visible in the choir which was recently redecorated in order 
to fit to the liturgical requirements of the Romanian Orthodox Church.  
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Figure 11. Ground plan of the Franciscan friary of Sopron (after Nemes 2009) 

 

   
 

Figure 12. Ground plan and boss of the Franciscan friary of Pozsony (after Buran 2003, photo author) 
 
 
 

 
 

Figure 13. Ground plan and interior of Franciscan friary of Beszterce (after Rostás 1998, photo author) 
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Our last example is taken from the northern part of the medieval Hungarian Kingdom. 
�7�K�H���W�R�Z�Q���R�I���/���F�V�H�����/�H�Y�R�þ�D���L�Q���P�R�G�H�U�Q���6�O�R�Y�D�N�L�D�����Z�D�V���R�Q�H���R�I���W�K�H���P�R�V�W���L�P�S�R�U�W�D�Q�W���F�H�Q�W�U�H�V���R�I���W�K�H��
�6�D�[�R�Q���S�H�R�S�O�H�� �L�Q���W�K�H���=�L�S�V�����6�]�H�S�H�V�����6�S�L�ã���� �U�H�J�L�R�Q�����,�W���Z�D�V�� �I�R�X�Q�G�H�G���D�I�W�H�U���W�K�H�� �7�D�U�W�D�U�� �L�Q�Y�D�V�L�R�Q���F�D����
1245. The ground plan is classical with its walls, main square, centrally positioned parish 
church and town hall (Marosi, 1987: 52 and 314-315). The Franciscan friary, founded in 1309 
by one of the leading aristocrats of the country, was built near to the town walls. This is a 
well-preserved structure with smaller modifications of the Baroque period. The nave is tree-
aisled, the sanctuary is polygonal. A single tower is added to the western façade, most 
probably as part of the overall defence system of the town. The details are very simple: 
neither the portal, nor the sacristy has carved capitals. These forms are usually associated with 
the contemporaneous Austrian mendicant architecture (Marosi, 1987: 315; Buran, 2003: 628-
629; Pomfyová, 2009). It seems that by the early 14th century the mendicant architecture in 
Hungary was comparable to the contemporary Western European tendencies: urban 
topography and reduced Gothic decoration forms both tell about an integration process 
basically ended.  

 

 
 

Figure 14���� �/���F�V�H���� �J�U�R�X�Q�G�� �S�O�D�Q�� ���D�I�W�H�U�� �%�X�U�D�Q��2003) and south facade of the Franciscan church (photo 
author) 
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O convento de S. Domingos e o plano urbano do Porto entre os 
séculos XIII e XVI 
 
José Ferrão Afonso,10 Escola das Artes da UCP/CRP 
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Resumo: Esta comunicação sintetiza o papel de primeiro plano que os Dominicanos 
desempenharam na formatação da paisagem urbana do Porto entre os séculos XIII e XVI, 
tema que é um dos principais da nossa tese de doutoramento recentemente publicada (Afonso 
2013).  

Palavras-chave: Porto, convento de S. Domingos, plano urbano. 

 

Abstract:  This paper summarizes the key role that the Dominicans have played in shaping the 
urban landscape of Porto between the thirteenth and seventeenth centuries, a topic that is a 
leading issue to our recently published doctoral thesis (Afonso, 2013). 

Keywords: Porto, Dominicans religious houses, urban plan. 

 

A morada 
A cidade da Alta Idade Média identificou-se com o seu próprio símbolo. Para a tradição 
neoplatónica, que dominou o panorama cultural do Ocidente cristão até ao século XIII, não 
existia uma cidade, mas «a cidade», ou Jerusalém Celeste. O Porto românico, abrigado atrás 
do seu anel de muralhas, que o bispo D. Hugo e os seus sucessores imediatos desenvolverão a 
partir de 1120, comungava dessa identificação tida como objectiva e universal. Porém, os 
progressos demográficos e económicos, associados às transformações políticas e religiosas, 
começarão a questionar, sobretudo após a crise de 1190-1210, esse espaço absoluto e 
teológico. Os principais agentes da transformação serão os Mendicantes, chegados ao Porto 
na terceira década do século XIII, que se estabeleceram no extremo poente da cintura 
periférica de hortas, a ocidente da acrópole românica amuralhada da Penaventosa, que 
ocupava o trecho inferior do vale de um afluente do Douro, o rio da Vila (Fig.1).  

Um escritor medieval, Guilherme de Saint-Pathus distinguiu no século XIII dois aspectos 
da existência humana: a cavalgada e a morada (Zumthor, 1993:37). Se aos Franciscanos 
servia bem a primeira, os Dominicanos identificavam-se com a segunda e essa atribuição 
espelha bem o papel muito mais institucional que estes últimos desempenharam no Porto. 
Desse modo, a narrativa de Frei Luís de Sousa sobre a fundação dominicana, ao contrário do 
relato de Frei Manuel da Esperança sobre o vizinho estabelecimento franciscano, é plena de 
referências a aspectos construtivos, a obras, a materiais e à azáfama dos mestres (Sousa, 1977: 
vol. I, 307). 

 

10 Doutorado em Teoria e História da Arquitectura pela Escola Técnica Superior de Arquitectura de Barcelona, Professor 
auxiliar da Escola das Artes da UCP/CRP, investigador integrado da linha de Estudos e Conservação do Património Cultural 
do CITAR e do Centro de Estudos de Arquitectura e Urbanismo, Faculdade de Arquitectura, Universidade do Porto. 
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Os Dominicanos foram chamados pelo bispo do Porto D. Pedro Salvadores, que em 1237 
enviou ao Capítulo de Burgos um convite para a sua instalação na cidade. O local escolhido 
foi o vale do rio da Vila, perto e a ocidente da Porta do Souto, depois chamada Porta de 
Santana. Aí, duas vias que subiam do rio, uma proveniente da ermida de S. Nicolau, a outra 
um pouco a poente desta, cruzavam-se com a estrada que, oriunda da costa, se dirigia para 
Valongo e Lamego após percorrer a cidade amuralhada. 11 Nesse local, segundo Frei Luís de 
Sousa, existiam já construções: �©�«In bono loco Ecllesiam consecratam cum domibus in 
quadro ad modum claustri constructis, & spatium satis latum ad habendum hortum, & ad 
�R�I�I�L�F�L�Q�D�V�� �D�O�L�D�V�� �F�R�Q�V�W�U�X�H�Q�G�D�V�«�ª�� ���6�R�X�V�D���� �������������Y�R�O���� �,������������.  

A situação do convento dominicano resumia os percursos que atravessavam o vale. Ela 
era rica em termos de domínio da paisagem, dos seus acidentes geográficos e da sua rede 
viária. Estava, também, próxima da cidade episcopal e do rio da Vila, o que favorecia a 
componente institucional. O possível dano causado pelo relativo afastamento do Douro seria 
rapidamente contornado, pois os frades, através de compras e doações expandiram a sua cerca 
para sul, até atingir as proximidades da ermida de S. Nicolau, junto da margem. 12 Não se 
pode esquecer, porém, que a localização dos dois conventos mendicantes e das suas cercas foi 
condicionada pelo senhorio episcopal, contribuindo para determinar os limites administrativos 
da «Civitate» eclesiástica do século XIII, em que se baseará o traçado da muralha gótica 
erguida no século seguinte. A poente dos Franciscanos e Dominicanos situou-se Miragaia, já 
fora desses limites, que contemporaneamente se constituiu em paróquia (fig.1). 13 A instalação 
mendicante ocorreu, por conseguinte, num momento em que decorria uma divisão 
administrativa e sacramental do território urbano, para cujo arranque contribuiu, de forma 
decisiva, a implementação de uma fiscalidade mais eficaz e a divisão de propriedades entre 
Mitra e Cabido ocorrida c. 1200.  

Ultrapassados os primeiros confrontos com a autoridade senhorial, os Dominicanos 
consolidaram-se territorialmente e iniciaram a construção do seu convento. Uma ordem, dada 
em 1249 pelo bispo ao Cabido, acusa este de negligência nas suas funções paroquiais e 
determina a colocação de um capelão na ermida de S. Nicolau, junto dos conventos 
mendicantes (Grave e Almeida, 1924: 502-503). Essa determinação elucida-nos acerca dos 
motivos principais da sua instalação na cidade, situação recorrente nos centros urbanos 
europeus da primeira metade de Duzentos. Na verdade, o clero secular tradicional não 
conseguia acompanhar, nem a explosão demográfica, nem as novas exigências espirituais dos 
habitantes citadinos. Estas derivaram do desenvolvimento de novas actividades e condições 
de vida que, se não eram completamente desconhecidas anteriormente, seriam pelo menos 
praticadas por um número extremamente reduzido de pessoas. Entre estes últimos 

 

11A estrada era, muito provavelmente, uma antiga via romana. Oriunda do interior norte, entrava na cerca românica, depois 
de passar pela fortaleza de Vandoma, Valongo da Estrada e a ermida pré-românica de Santo Ildefonso, pela porta de 
Vandoma. No interior da cerca românica designou-se, na Baixa Idade Média, rua do Redemoinho e rua das Aldas; saía da 
zona baixa da cerca pela Porta do Souto, depois designada de Santana e, após atravessar o vale do rio da Vila, bordejando o 
convento de S. Domingos - e a ermida que o precedeu -, subia a colina do Olival pela designada calçada de S. Domingos. 
Depois de ultrapassar o ponto onde, no século XIV, se abrirá o postigo das Virtudes da nova muralha gótica, contornava o 
vale do rio Frio em Miragaia para se unir, no actual largo do Viriato, com outra via romana, que arrancava da margem do 
Douro na calçada de Monchique. Prosseguia para ocidente pela rua de Sobre-o-Douro e depois por Massarelos, Arrábida, 
Lordelo, Matosinhos e Vila do Conde (fig.1). 
12 Arquivo Distrital do Porto, Convento de São Domingos, K/19/7-16, �/�L�Y�U�R���G�R���)�R�U�D�O���>�«�@, fls. 2 e ss. (apud Barbosa, 1995: 
37).  
13 No Censual do Cabido refere-se Miragaia como sendo um «suburbium» situado para lá dos limites da «civitate» episcopal 
(apud Ferreira, 1923: vol.I, 248). Em 1257 existia já uma paróquia de Miragaia (Santos, 1973: 49). 
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salientavam-se, no Porto, os mesteres e mercadores; a ocidente da cidade episcopal, a sua 
primeira zona de fixação extramuros terá sido precisamente a margem esquerda do rio da Vila 
e a ribeira do Douro, bem perto do raio de acção de S. Domingos. É, portanto, sem surpresa 
que constatamos que a primeira rua documentada (1247) na área extramuros e no sopé poente 
da encosta da Penaventosa é de artesãos. Chamou-se «Fferrays», dos ferreiros ou ferrarias, e 
corria junto do rio da Vila e do convento dominicano (fig.1). 14   
 

 

Figura 1. A rede viária e os conventos mendicantes (século XII-XIII)  

O «Bem Comum» e o plano urbano 

Esses primeiros sinais documentados da expansão urbana para o vale do rio da Vila acelerar-
se-ão ao longo do século. No início de Trezentos multiplicam-se as notícias de avanços para a 
zona ribeirinha, entre S. Nicolau, o Barredo e a Lada. Eles são indissociáveis da criação 
daquele que foi o eixo viário mais importante da cidade medieval, que designamos por rua 
«Direita». Sucessivos troços integraram o seu ramal principal que, desde o planalto oriental, 
contornando radialmente a cidade episcopal, se dirigiu à Ribeira e ao Douro; no seguimento 
das mais antigas ruas de Cimo de Vila, Chã, e Eiras, a oriente da cidade românica, criam-se 

 

14 Depois designada por rua de «Fferrariis» (1296). Segundo Magalhães Basto, esta rua será mais tarde designada por 
Bainharia e também rua de «Fabris» (Basto, 1962: 143). É, contudo, mais provável que o seu traçado original fosse a poente 
dessa via, correspondendo à actual Viela do Anjo. 
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então as ruas Escura, da Bainharia e dos Mercadores. 15 Um segundo ramal desenvolver-se- ia 
a partir desse; arrancando da Cruz do Souto, em continuidade axial com a rua Escura, 
atravessou o vale do rio da Vila e galgou a colina do Olival, atingindo no planalto as estradas 
de Braga e Vila do Conde (Fig.1). 16  

Com a rua Direita, o mercado, originalmente conotado com o poder senhorial 
eclesiástico, desceu da colina da Penaventosa, apartando-se do sagrado; a estática «Civitate» 
episcopal ganhou um dinamismo que acompanhou o desenvolvimento económico e as 
transformações culturais e políticas. Essa via foi de mesteres e de mercadores; sobretudo estes 
últimos formarão uma elite urbana que encontrará nos Dominicanos os seus ideólogos e 
aliados preferenciais. A rua, e a paisagem urbana a que se associou, serão indissociáveis de 
um acentuar, lento mas inexorável, da decadência do senhorio episcopal e, num segundo 
momento, da entrada em força na cidade de um novo protagonista urbano: a Coroa.  

A nova estrutura viária alteraria a organização espacial da «Civitate» episcopal, ancorada 
na sacralidade de uma rede de pequenos núcleos, agregada em torno de ermidas e dos seus 
«cemiteriae» que, por sua vez, se estruturara numa relação próxima com as antigas vias 
romanas territoriais de longo e médio alcance: S. Nicolau, Miragaia, Santo Ildefonso, a Sé �± 
antecedida por uma ermida pré-românica �± a «ecllesia» que precedeu, no vale do rio da Vila, 
o convento de S. Domingos e a de S. Miguel, bordejando a também romana estrada de Braga. 
As suas articulações de proximidade formarão uma nova capilaridade urbana e, com esta, a 
ubiquidade universal da acrópole da Penaventosa cedeu o lugar a um «locus» central, 
materializado no activo e operoso convento dominicano que a rua Direita bordejava e, a partir 
do início do século XIV (apenas em 1320, por exemplo, os Dominicanos concluirão o seu 
convento) assistiremos a uma significativa desencriptação do símbolo e, com ela, do espaço 
absoluto da cidade do senhorio episcopal.  

Nessa transformação desempenharia importante papel a nova ideologia urbana baseada 
no «Bem Comum», fundamentada em Aristóteles e aperfeiçoada por Tomás de Aquino e os 
seus discípulos. Quando o vigário episcopal tentou impedir a construção do alpendre 
dominicano em 1320, os frades retorquiram-lhe que a obra se fazia para «proveito da 
cidade».17 Este é sinónimo do «Bem Comum» que o Concelho invocaria pouco depois, no 
ano de 1331, em relação à necessidade de urbanizar o Olival. O lento emergir de uma nova 
paisagem urbana, com a plenitude de significados morfológicos, sociais, estratigráficos e 

 

15 A rua Escura é referida como rua Nova em 1300; a rua dos Mercadores é pela primeira vez documentalmente mencionada 
�H�P���������������F�R�P���D���G�H�V�L�J�Q�D�o�m�R�� �G�H���³�U�X�D���S�H�U���K�X���X�D�P���D���5�L�E�H�L�U�D�´�� ���%�D�V�W�R���������������� �Y�R�O���,�������������� 
16 A via romana que unia Lisboa a Braga, mencionada no Itinerário de Antonino, datava, provavelmente, da época de 
Adriano. Passava por Coimbra e atravessava o Douro no Castelo de Gaia, no local onde hoje se encontra o Senhor da Boa 
Passagem. Na margem fronteira, o principal local de amaragem das barcas era Monchique de Miragaia, de onde a via subia o 
designado Monte dos Judeus até alcançar o percurso da actual rua dos Mártires da Liberdade. Da ermida de S. Nicolau partia 
um ramal dela que, galgando Belmonte entre as cercas dos conventos mendicantes e, depois, o Olival, prosseguia pela 
«Karraria antiqua» �± posteriormente a rua de Cedofeita �± para o Ave, cruzando-se com a anterior junto do actual largo de 
Carlos Alberto. Santo Ildefonso, a Sé e S. Domingos eram bordejados, como se referiu, pela estrada Vila do 
Conde/Matosinhos/Lordelo/Penafiel que se articulava, em Massarelos, com uma outra via de acesso ao Ave, provavelmente a 
«Via Veteris». Esta unia-se com a «Karraria», depois de passar junto da Colegiada de Cedofeita, no Padrão da Légua e, no 
Olival, cruzava-se com a carreira proveniente de S. Nicolau, perto do extremo poente da Calçada de S. Domingos, depois de, 
no local onde se erguerá no século XIII o convento mendicante, bordejar uma outra antiga ermida. Finalmente, da Porta de 
Vandoma da muralha românica partia a estrada de Alfena/Guimarães pelo percurso que, antes de alcançar o baixio designado 
«portu de Carros», se designou rua de Carros; um outro percurso, que confinava a poente com a cerca de S. Domingos e mais 
tarde se chamará rua das Congostas, ligava a essa estrada através do Souto (Afonso, 2013: 3 e ss). Sobre a via romana 
Lisboa-Braga, a de Vila de Conde, a «Via Veteris» e a «Karraria» ver ainda (Almeida, 1968: 28-29, 167 e ss; Oliveira, 1973: 
vol.I, 188 e ss; Freitas, 1950; Almeida, 1980). 
17 A.D.P., Convento de S. Domingos, K/19/7-37, Coleccção 9ª, fl. 543 (apud Afonso, 2013: 63).  
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simbólicos com que está conotada e a que o convento de São Domingos está associado, não se 
pode dissociar dele. O novo plano urbano do século XIV também; ancorado em princípios 
tradicionais, como o círculo e a cruz, que informaram as formas simbólicas urbanas do início 
da Baixa Idade Média e, após elas, a geometria e os cordeamentos do urbanismo regulado, 
terá em S. Domingos um epicentro de identidade social e valores cristãos. Esse núcleo 
corporizou-se na aliança dominicana com os homens do Concelho, de que os Pregadores 
serão os grandes mentores; no grande alpendre-praça de São Domingos, adossado aos lados 
norte e poente da igreja conventual, realizaram-se muitas das reuniões magnas de homens 
bons, que pautaram diversos episódios da luta contra o senhorio episcopal (Fig. 2 e 3). 
 

 

Figura 2. O alpendre de S. Domingos 

 

A �± Convento de S. Domingos  B �± Muralha gótica  C �± Postigo da Cordoaria  D �± Postigo de S. Miguel  E 
�± Porta do Olival   F  �± Judiaria  G �±  Postigo de Álvaro Gonçalves da Maia  H �± Convento de S. Francisco  
I �± Rua Nova  J �± Convento de Santo Elói  K �± Porta da Ribeira  L �± Sé  M �± Convento de Santa Clara 

 
Figura 3. O Porto de cerca de 1500 e o plano do século XIV 
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O século XV: ritual e espaço público  

O convento dominicano é a imagem petrificada do «Bem Comum» que a tradição teológica 
dos finais da Idade Média identificou com a própria cidade; essa cidade terá, contudo, curta 
duração. A efectiva entrada da Coroa no Porto dá-se em 1325, com a construção da Alfândega 
na Ribeira e o senhorio episcopal perde, na prática, todos os seus poderes em 1343, logo após 
o Concelho ter obtido, em 1316 e 1331, a propriedade de incipientes, mas estratégicos 
espaços públicos do senhorio episcopal. Entre eles salienta-se o Olival, muito importante 
pelas várias vias de origem romana que por aí passavam e aí se cruzavam e a Ribeira, com os 
seus rossios, de onde emergirá a praça do mesmo nome, a mais importante da cidade no início 
de Quatrocentos. A debilidade do Concelho, porém, será impotente para criar um espaço 
público consistente e o urbanismo regulado, mas não obrigatoriamente regular, que lhe está 
associado. Esse papel estará reservado à Coroa, que rapidamente integraria na sua órbita a 
elite urbana mercantil em que se tinha apoiado para obter resultados contra o senhorio 
episcopal; os Dominicanos entrarão então numa época de relativo ocaso, já que, em 
Quatrocentos, e com a nova dinastia de Avis, o protagonismo foi assumido pelos seus 
vizinhos Franciscanos.  

Os frades menores estão associados a uma nova aristocracia urbana, constituída em parte 
por oficiais da Coroa, que se miscigenou com os antigos mercadores para formar a cidade 
aristocrática de Quatrocentos. Os Dominicanos procuraram também atrair essa nova elite; 
surge assim, entre outras, a capela da Santíssima Trindade, instituída em 1469 por Fernão 
Álvares Baldaia, mercador, financeiro e diplomata ligado à Coroa, num espaço fornecido 
pelos frades (Freitas, 1939); (Sousa, 1984: 39). Ao comunitarismo horizontal e mendicante de 
Eiximenis sucedeu a verticalidade aristocrática de Arèvalo e essa transformação teve efeitos 
no plano urbano; a hierarquizada cidade quatrocentista criou, intramuros, três unidades de 
paisagem com núcleos de propriedade, componentes sociais e económicas, estratigrafias, 
morfologias e significados bem diversos: a Ribeira com a rua Nova e a praça do mesmo 
nome, o Olival com a Judiaria e a cidade oriental com o núcleo sagrado românico. Essa 
cidade, hierarquizada e exclusiva, resultou directamente da cidade do «Bem Comum» que a 
antecedera. Desse modo, a muralha real que no século XIV circuitou o Porto decalcando o 
perímetro da «civitate» episcopal do século anterior, as suas aberturas e os dois conventos �± 
Santa Clara e Santo Elói �± que se ergueram no seu interior no século XV, dependeram ainda 
do plano centrado em S. Domingos, forma de representação incipiente, mas agregadora. O 
mesmo sucedeu, por exemplo com a Judiaria do Olival, criada em 1386 por D. João I nas 
proximidades do convento de S. Domingos. O plano, porém, denotou uma tendência que se 
acentuará no futuro: uma progressiva concentração de urbanidade no vale do rio da Vila e nas 
suas encostas, com o consequente alheamento da cidade oriental (Fig.3). 

Cedo se pressentiu que a disfuncionalidade da cidade necessitava de mais do que os 
alinhamentos de um plano incipiente para se operacionalizar. Assim, os seus principais 
agentes de agregação não serão nem o arquitecto nem o urbanista: esse papel foi assumido 
pelo ritual. A procissão do Corpo de Deus, cuja primeira notícia de realização no Porto data 
exactamente do reinado de D. João I (1417) (Couto, 1936; Barros, 1993), contribuirá para 
identificar sociedade, morfologia e símbolo em torno de uma imagem sagrada e de uma 
identificação urbana. Imagens e relíquias tiveram relações intensamente significativas com os 
espaços urbanos porque o seu deambular pela cidade em procissões celebrava, como o plano 
mendicante, a «communitas», aproximando o espaço urbano do homem. Simultaneamente, 
contribuíram para a afirmação desse espaço como público. Por outro lado, e não menos 
importante, a sua capacidade de investir a cidade com significados condicionou-a social e, 
também, morfologicamente  
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Muitas das questões entre os mendicantes e o clero secular tinham girado em torno das 
jurisdições pastoral e sacramental que enunciavam já uma vontade de apropriação do espaço 
urbano.18 No final de uma época ou, se quisermos, no início de outra, as procissões foram o 
instrumento de afirmação de supremacias nesse espaço. Então, a primazia da Sé sobre os 
outros estabelecimentos religiosos não poderia ser questionada: desse modo, os cónegos 
exigiram que os Dominicanos, para percorrer a cidade de «cruz levantada», tivessem a sua 
autorização expressa.19 Particularmente duro seria, em meados do século, o conflito acerca da 
confraria de Jesus, que opôs o bispo e os cónegos a S. Domingos, em que a capacidade dos 
Pregadores produzirem uma procissão condigna foi posta em causa. No «Livro do Foral» do 
convento de S. Domingos encontra-se um relato bastante desenvolvido do conflito que faz 
lembrar, pela sua violência, as disputas ocorridas quando da fundação do convento no século 
XIII e seria originada pela erecção, em 1432, de uma confraria de Jesus na igreja 
dominicana.20 

A primeira metade do século XVI: as extensões urbanas 

Esses são episódios da enorme transformação religiosa, social e urbana que levará a Sé a 
assumir, no início da Idade Moderna, uma centralidade que o «Bem Comum» e o plano 
urbano que originou tinham condensado em S. Domingos. Decisiva para ela foi, em 1499, a 
trasladação pelo bispo D. Diogo de Sousa do ícone de S. Pantaleão, que guardava as relíquias 
do santo mártir, misteriosamente chegadas em 1453 ao arrabalde de Miragaia, para a sede 
episcopal (Cunha, 1742: vols. II, 182) (Novaes, 1913: vol. III, 223).21 Restabeleceu-se, desse 
modo, uma ordem «natural»: o percurso, de um ponto periférico para um lugar central e 
definitivo, culminou exemplarmente o rito de passagem (Nascimento e Gomes, 1988:11) 
iniciado em Constantinopla, cidade de onde as relíquias eram supostamente originárias  

A trasladação dos despojos do Santo Mártir para a Sé não está associada apenas à fixação 
de um novo centro urbano. Ela foi peça essencial na produção de um sistema cultural, 
igualmente «central», com valores religiosos, simbólicos, ideológicos e morfológicos 
renovados. Esse sistema, que seria capaz de influenciar através do sagrado o comportamento 
das populações, segue um modelo originalmente desenvolvido na «Roma triunphans» de 
Nicolau V: a cidade dos papas foi então reinventada segundo um conjunto de rituais, 
renovações litúrgicas e obras dirigidas ao espiritual e temporal, que seria coroado pela 
afirmação da centralidade de S. Pedro do Vaticano. 

 

18 No último caso, salientam-se os diversos acordos efectuados, em relação à «quarta funeral» entre os Mendicantes do Porto 
e o Cabido. No cartório deste último constam várias dessas concórdias. A mais antiga data de 1320 e envolveu Franciscanos, 
Dominicanos e o rei D. Dinis, a quem os frades se tinham queixado de que a Sé não lhes permitia dar sepultura nos seus 
conventos. Como, porém, o papa determinara o contrário, o monarca ordenara ao bispo, por carta datada de 28 de Dezembro 
de 1319, que não lhes pusesse embargos. O bispo e Cabido aceitaram então o desígnio papal e Franciscanos e Dominicanos 
comprometeram-se a pagar-lhes a quarto funeral (A.D.P., Cabido, 1685, Livro XXVII de Originais, fl. 14). No mesmo ano, o 
bispo e Cabido alcançariam uma sentença que obrigava ambos os conventos a pagar a quantia devida (Idem, ibidem, fl. 30) 
(apud Afonso, 2013: 28).  
19 A.D.P., Convento de São Domingos, K/18/7 �± 82, Colecção 1ª, f l. . 327 e ss. Millan da Costa indica que, em 1450, era 
permitido que aos Dominicanos fazere�P���S�U�R�F�L�V�V�m�R���H���W�U�D�]�H�U�H�P�� �D���F�U�X�]�� �O�H�Y�D�Q�W�D�G�D���©�«�T�X�D�Q�G�R���I�R�U�H�P���S�H�O�D�V���L�P�D�J�H�Q�V���R�Q�G�H���T�X�H�U��
�T�X�H���H�V�W�L�Y�H�V�V�H�P���S�H�O�D���G�L�W�D���F�L�G�D�G�H�«�ª�� ���&�R�V�W�D�������������������������� 
20 A questão, porém, só viria a ser definitivamente resolvida em 26 de Maio de 1454 (A.D.P., Convento de São Domingos, 
K/19/7-16, �/�L�Y�U�R���G�R���)�R�U�D�O�«�� fl. 9vº e ss). Millán da Costa registou detalhadamente este conflito (Costa, 1999: 348 e ss). 
21.A historiografia recente não põe, de uma forma geral, em causa essa trasladação; o mesmo, porém, não sucede 
com a procissão solene através da qual, segundo D. Rodrigo da Cunha e Pereira de Novais, ela se teria efetuado 
(Machado, 2003; Resende [ s/d.]; Afonso, 2013). 
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Como em Roma, poderemos associar a intensa actividade urbanística ocorrida na 
primeira metade de Quinhentos no Porto a um ritual: a «traslatio» pantalaeonina. Ambas 
foram instrumentais no programa empreendido pela Coroa, que contou com a participação 
estreita da Igreja. Ambas serviram igualmente os objectivos de uma política de representação, 
superadora das limitações de um aparelho estatal pouco eficaz que, mais do que motor, foi 
frequentemente obstáculo ao projecto político do Estado. A extensão urbana, porém, centrou-
se no vale do rio da Vila e no convento dominicano que o dominava; ela só foi possível com a 
colaboração dos Pregadores e contribuirá para relançar de novo a questão da centralidade do 
convento (Fig. 4). 

 
 

 
 
1 �± Rua Nova de S. Francisco  2 �± Rua da Rosa  3  �± Rua Nova de S. João  4 �± Rua de Belmonte  5   �± Rua 
de S. Domingos, ou do Alpendre de S. Domingos  6  �± Rua da Ponte de S. Domingos e extremo norte da rua 
das Congostas  7 �± Rua das Flores  8 �± Rua dos Canos  9 �± Travessa da Vitória  10 �± Rua da Biquinha  11 
�± Rua da Ponte Nova  12 �± Viela do Feraz  13 �± Rua da Porta Nova da Rua de Carros, ou Largo de S. 
Bento  14 �± Calçada dos Canos ou da Cividade  15 �± Rua Nova de S. Bento 
A �± S. Nicolau  B �± Convento de S. Francisco  C �± Convento de S. Domingos D �± Misericórdia  E �± 
Convento de Santo Elói  F �± Mosteiro de S. Bento da Ave-Maria  G  �± Convento de Santa Clara 

 
Figura 4. A extensão urbana da primeira metade do século XVI 

O desenvolvimento do culto pantaleonino será acompanhado no Porto pela remodelação 
e regularização da praça do mercado diário da Ribeira, ordenada por D. João II após um 
incêndio ocorrido em 1491. Seguidamente, D. Manuel mandaria abrir a rua de Belmonte, 
entre S. Domingos e o padrão do mesmo nome, em 1503, logo depois da sua passagem pela 
cidade, atravessando a horta do convento dominicano. Essa seria a primeira de uma série de 
intervenções que incidiram sobre a antiga cintura periférica que era, maioritariamente, 
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propriedade eclesiástica. Seguiu-se a ligação de S. Domingos à zona ribeirinha, efectivada 
através de um percurso que substituiu a antiga via que, de S. Nicolau, subia a encosta para a 
calçada de S. Domingos. Esse trajecto incluiu dois arruamentos, inicialmente designados rua 
Nova de S. Francisco (c. 1520) e rua da Rosa, ou das Rosas (1523). A primeira, que atingia a 
rua Nova joanina, abriu-se na devesa do convento franciscano, a segunda em terrenos da horta 
dominicana.  

A rua da Rosa, com início frente à portaria do convento dominicano, articulou-se, através 
da ligação a uma outra via, a de S. Domingos. Esta foi loteada pelos dominicanos, a partir de 
1514, entre a rua de Belmonte e o convento e articulou-se com o percurso de uma outra e 
importante r�X�D�� �³�Q�R�Y�D�´�����D���G�H���6�D�Q�W�D���&�D�W�D�U�L�Q�D���G�D�V���)�O�R�U�H�V�� ���������������� �'�L�U�L�J�L�Q�G�R-se para Norte, esta 
via uniu S. Domingos ao convento feminino beneditino de S. Bento da Ave-maria, fundado 
em 1518 numa zona de hortas e pomares propriedade da Mitra, no interior do Postigo de 
Carros, nas proximidades da antiga passagem fluvial do «portum de rriuo de Carros» e da 
estrada de Guimarães. A rua das Flores, que articulou as duas colinas intramuros do Olival e 
da Penaventosa e, simultaneamente, balançou a cidade para Norte, utilizou uma escrita 
topográfica, semi-ortogonal, que incluiu vias transversais e ruas de serviço. Integrará, assim, 
no seu sistema periférico novos arruamentos como a Ponte Nova, a Calçada dos Canos, ou da 
Cividade e a rua de Carros, depois Nova de S. Bento, actual rua do Loureiro e praças, caso do 
largo de S. Domingos e da Cividade, ou de S. Bento.  

O largo de S. Domingos, onde desembocava a rua das Flores, era em parte ocupado pelo 
�J�U�D�Q�G�H���D�O�S�H�Q�G�U�H���G�R�P�L�Q�L�F�D�Q�R�����6�X�S�R�U�W�D�G�R���S�R�U���D�U�F�D�U�L�D�� �J�y�W�L�F�D���� �I�R�U�P�D�Y�D�� �X�P�� �³�/� �́��T�X�H���D�O�F�D�Q�o�D�Y�D a 
frontaria da igreja conventual, voltada a poente. Na zona do alpendre a norte da igreja situava-
se a capela sob arcos de Nossa Senhora das Neves, possivelmente uma torre anterior à 
existência do convento, também erguida sobre um arco em que se mostrava a imagem do 
Cristo Crucificado22 e onde se instituiu em 1536 a confraria dos Mercadores. 23 O alpendre 
articulou-se com a ponte de S. Domingos, que sobre o rio da Vila, fazia a ligação à antiga 
cidade episcopal, e onde desde o século XV existia uma série de boticas de Judeus, através de 
uma rua loteada pelos dominicanos a partir de 1514, a rua da Ponte de S. Domingos (1514); 
seguiu-se- lhe o loteamento idêntico do troço superior da rua das Congostas, cujas margens 
eram igualmente propriedade dominicana (c.1524), que descia até à rua Nova e a Ribeira. Na 
rua da Ponte de S. Domingos e nas Congostas situar-se-ão uma série de boticas, em boa parte 
aforadas a cristãos-novos, que fizeram desse local o mais importante centro comercial urbano 
da cidade quinhentista. Junto, no largo e alpendre, realizava-se a feira semanal e, sob os arcos 
efectuavam-se muitas das reuniões ou actos importantes do concelho. Por exemplo, os 

 

22  ADP, Fundo Monástico, K/19/7-3, Convento de São Domingos, Colecção V, f l. 360. Esta imagem seria, muito 
provavelmente, a que os dominicanos mandaram vir da Flandres, em 1448, para a confraria de Jesus (Afonso, 2013: 99). 
23Segundo o padre Xavier Coutinho, a confraria teria sido criada pelos homens de negócios e mareantes da cidade em 1516. 
Cita ainda Sousa Viterbo que alude à existência do seu estatuto que datava de 1627. Possuía duas embarcações 
«dalemagem», fundeados em Massarelos, que deviam rebocar as embarcações que entravam ou saíam da barra (apud 
Coutinho, 1962: 319). Amândio Barros também alude à confraria que, segundo ele, recebia dos homens de negócios do Porto 
um vintém por cada caixa de açúcar do Brasil descarregada na cidade, que se destinava à manutenção dessa e de outras 
obrigações. Adianta ainda que em 1556 os confrades assinaram um contrato com o convento de S. Domingos, passando a 
reunir-se numa capela adossada a norte do convento (Barros, 2004: vol. I, 113). A confraria, porém, deve datar apenas dessa 
�G�D�W�D���� �S�R�L�V�� �Q�R�� �G�R�F�X�P�H�Q�W�R�� �U�H�I�H�U�L�G�R�� �S�R�U�� �$�P�k�Q�G�L�R�� �%�D�U�U�R�V�� �H���S�X�E�O�L�F�D�G�R�� �S�R�U�� �-�R�V�p�� �)�H�U�U�m�R�� �$�I�R�Q�V�R���V�H�� �U�H�I�H�U�H�� �©�«�D�� �F�Rnfrarya dos 
�P�H�U�F�D�G�R�U�H�V���G�D���G�L�W�D���F�L�G�D�G�H���T�X�H���K�R�U�D���Q�R�Y�D�P�H�Q�W�H���V�H���M�Q�V�W�H�W�X�\�R�«�ª�� ���$���'���3������ �&�R�Q�Y�H�Q�W�R���G�H���6�m�R���'�R�P�L�Q�J�R�V, 4310, Colecção 3ª, 
1556, Dezembro 4, fl. 349 (apud Afonso, 2000: 103, 121e 189). A capela mencionada por Amândio Barros é a da Senhora 
das Neves, no alpendre de S. Domingos e, no documento referido, a maior parte dos confrades mencionados são cristãos-
novos: Dinis Eanes; Francisco Rodrigues, Gabriel Álvares, António Barbalho, Bento Fernandes, António e Tomás Nunes.  
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concertos feitos pelo Juiz dos Tombos, licenciado João Dias para a realização do Tombo dos 
Bens da Cidade a partir de 1534 foram efectuadas aí (Fig. 2 e 4). 24 

Não só o mosteiro de S. Bento da Ave-Maria, mas todo o novo sistema viário que 
integrou o plano manuelino de expansão urbana, incluindo a rua de Belmonte, no sentido 
leste-oeste e as da Ferraria, da Rosa e das Flores na direcção norte-sul, bem como o seu 
cruzamento frente a S. Domingos, se sobrepuseram às principais linhas de força do plano do 
século XIV. Ele continuaria a ser, desse modo, o mais poderoso elemento formativo da 
paisagem urbana intramuros em Quinhentos e a posição central de S. Domingos no plano 
urbano seria de novo reforçada.  

A imagem da cidade 

Será possível dividir o século XVI portuense em dois períodos distintos, separados pela figura 
do bispo carmelita Baltasar Limpo. No primeiro, que abarca o reinado de D. Manuel e ainda a 
primeira parte do governo do seu sucessor D. João III, a cidade desenvolveu-se e expandiu-se 
através das urbanizações do vale do rio da Vila. Preocupou-se também, com o «Venturoso», 
em melhorar as condições de navegabilidade e acessibilidade do Douro: criou-se a torre da 
Marca num local, o Cristelo, onde existira já um «almear» árabe, removeram-se pesqueiras, 
construiu-se um cais e introduziram-se melhoramentos na porta da Ribeira, lançou-se o 
importante eixo de escoamento formado pelas ruas Novas de S. Francisco, Rosa, Flores e 
Canos que se articularam com as antigas vias de Braga, Vila do Conde e Guimarães. 

Prosseguindo essa política, o Porto ocupar-se-ia também, sobretudo através da iniciativa 
do bispo de Viseu D. Miguel da Silva, da optimização das suas saídas para o mar, o que 
implicou a criação, na Foz do Douro, de um elaborado programa humanista, urbanístico e 
arquitectónico, executado pelo arquitecto privativo de D. Miguel, Francisco de Cremona, após 
o seu regresso a Portugal em 1525. A amizade de D. Miguel da Silva com os círculos cristãos-
novos da cidade que, pouco a pouco, iam substituindo na actividade mercantil a antiga elite 
patrícia, cada vez mais associada ao modo de vida terratenente e rentista da nobreza, integra-
se bem na sua política construtiva e na demonstração de capacidade de iniciativa individual 
que ela supôs. É, na verdade, muito provável que o Porto tenha sido prejudicado, no início do 
século XVI, pela concentração do monopólio do comércio ultramarino em Lisboa, fenómeno 
que foi um dos temas fortes do desenvolvimento da cidade capital no Estado territorial no 
início da Idade Moderna. Durante esse período, portanto, o trato marítimo internacional da 
cidade atravessaria uma fase de readaptação e reformulação estratégica, o que implicaria a 
criação de novos destinos para os seus navios. Nessas transformações desempenharão um 
papel essencial os cristãos-novos que, oriundos de Castela, aportaram ao Porto em 1491. 
Simultaneamente, eles contribuirão para a crescente complexidade social da cidade, formando 
um grupo importante, capaz de rivalizar em termos económicos com uma elite urbana em que 
eram visíveis sinais de crise. Com contactos internacionais facilitados, criaram companhias 
comerciais poderosas e participarão, primeiro no comércio com as ilhas portuguesas do 
Atlântico, passo decisivo para a reanimação económica da cidade e, depois, numa segunda 
fase posterior aos meados do século, para o Brasil, Índias de Castela e Flandres. 25 Se a elite 
tradicional, ao entrar na dependência da Coroa, se associou a uma economia parasitária, o 

 

24 Arquivo Histórico Municipal do Porto, nº 872, Livro 1. 
25 Sobre os cristãos-novos portuenses, ver (Mea, 1997: passim). Sobre a sua participação na criação das redes transatlânticas 
(Barros, 2004: passim). 
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individualismo empresarial dos cristãos-novos colocaria a cidade no centro do universo 
dinâmico das redes urbanas. Sintomaticamente, será em S. Domingos que os novos homens 
de negócios criarão a confraria dos Mercadores, o que demonstra também a ambiguidade das 
relações entre os frades e os judeus convertidos. As actividades e sucessos dos cristãos-novos, 
porém, contribuiriam reactivamente para a progressiva institucionalização e enquistamento do 
lugar central, cultural, económico e social, a que atrás aludimos. 

No Porto das primeiras décadas de Quinhentos o crescimento demográfico intensificou-
se, a cidade expandiu-se, mas as cisões tornaram-se mais evidentes. A vida processional fora 
capaz de integrar e catalisar esses elementos, embora se notasse já, ao longo das primeiras 
décadas do século, que ninguém parecia saber ao certo qual o lugar destinado aos judeus 
conversos no plano organicista. O mesmo não sucederá, contudo, a partir dos anos quarenta, 
quando, após a fundação do tribunal da Inquisição, ele passou a estar perfeitamente definido. 
As novas preocupações do Estado confessional centrar-se-iam então no selar das aberturas do 
corpo místico, expulsando dele os heréticos �± o que, na época e lugar, significava os cristãos-
novos, activos representantes do inovador e livre comércio atlântico �± e tratando de conservar 
todos os seus membros em boa ordem.  

A cidade fechava-se sobre si mesma e um importante sinal dessa transformação foi 
emitido pelo ritual, traduzindo-se na alteração do percurso da mais importante procissão, a de 
«Corpus Christi». O seu trajecto tradicional mantivera aberta a cidade medieval dos 
mercadores, já que ia, alternadamente, a S. Pedro de Miragaia e Santo Ildefonso, as duas 
ermidas pré-românicas fora de muros. Todavia, a partir de 1559/1560 o percurso será 
restringido a um círculo no interior da cerca, com partida e chegada da Sé e incidência 
particular na antiga cintura periférica ocidental do vale do rio da Vila, com passagem 
obrigatória pelos conventos mendicantes.  

A ordem real de 1560, que ordenou a restrição da procissão de «Corpus» ao interior da 
muralha, obedeceu à vontade de formatação de uma imagem urbana, com a consequente 
dicotomia geográfica, política, social e de significados entre exterior e interior de muros. Foi 
também capaz de formalizar uma «anima urbis», similar àquela que Nicolau V tinha 
concretizado em Roma cerca de um século antes, já que o percurso processional abarcou 
quase exclusivamente o vale do rio da Vila, as suas vias, incluindo as urbanizações 
manuelinas e os mercados históricos da cidade, principalmente a Ribeira e S. Domingos. 
Simultaneamente, contribuiu para a agregação, vertical e hierárquica do tecido social urbano, 
no que será complementado pela criação das novas freguesias intra - muros em 1583 (Silva, 
1984). 

O ritual do «Corpus Christi» construía uma narrativa canónica sobre o Porto. O seu 
objectivo foi a produção de uma área «pública» e «pura» do Porto, que coincidiu, grosso 
modo, com a antiga cintura periférica mendicante e a incidência ritual contribuiria para a sua 
clarificação no próprio espaço intra-muros. Porém, essa «anima urbis» não seria 
completamente formalizada sem o carácter representativo e identitário da arquitectura. Os 
grandes responsáveis pelo despoletar dessa operação seriam os Jesuítas. 

A Companhia de Jesus, que chegou ao Porto em 1560, foi dos principais motores da 
«cristianização» contra-reformista e compreendeu bem a lição de Alberti; entendeu a cidade 
como um palco profundamente ritualizado, capaz de catalisar as possibilidades 
representativas da arquitectura. Como os Mendicantes cerca de três séculos e meio antes, o 
seu magistério centrar-se-á num pertinaz trabalho de proselitismo e missionação urbana. A 
sua concepção da cidade como um teatro sagrado e, por conseguinte, como a «scena» em que 
se deviam simultaneamente sintetizar as representações da procissão e da pregação, 
dificilmente se coadunava com apertado e claustrofóbico cenário do Barredo, junto da 
Ribeira, em que os Apóstolos, chefiados por S. Francisco de Borja, se instalaram (Basto, 
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1941). Rapidamente se transfeririam (1573) para nova localização na elevada plataforma das 
Aldas, na colina da Penaventosa, junto da Sé. Para além de reforçar a ideia de obediência, um 
dos conceitos fulcrais do pensamento de Inácio, a nova localização reunia as condições ideais 
para a cenografia urbana de carácter histórico a que a Companhia almejava. Nela, a 
arquitectura era o elemento final de uma longa cadeia, cujos elos foram os diversos 
componentes, formais, históricos e simbólicos da paisagem urbana.  

S. Lourenço dominou o vale do rio de Vila, embora submetendo-se hierarquicamente, 
num contraposto criador de tensão, mas não de desarmonia, à Sé. Rapidamente, dois outros 
estabelecimentos de ordens reformadas lhe seguiriam as pisadas: S. João Novo (f. 1593), e S. 
Bento da Vitória (f. 1598), este recortando-se, em escorço frontal, no alto da colina da antiga 
Judiaria, face a face com a catedral. O princípio clássico de uma harmonia viva, 
arbitrariamente formada, parece ter presidido a essa disposição, subordinada e semi-circular, 
em torno da Sé e do antigo vale mendicante (fig. 5).  

O pensamento analógico, de longa tradição na cultura ocidental, de Ambrósio a Tomás de 
Aquino e de Escoto Eurígena a Santo Agostinho (Tafuri, 1992:31), concorreu para o renovado 
plano do vale do rio da Vila, mas a presença das enormes massas arquitectónicas �± a nova 
Casa da Relação seria erguida junto ao mosteiro beneditino a partir de 1607 �± manifestava 
também a ubiquidade da Igreja e do Estado. A sua transparência, convencionalmente 
iconográfica e representativa, resultou da política de consenso e identidade social em torno do 
Estado confessional, implementada após meados do século por D. João III, que demarcou 
ritualmente a «anima urbis», a estruturou e enquadrou verticalmente através da divisão 
paroquial e a selou pela ritualizada metáfora organicista. O primado da representação, porém, 
tinha-se iniciado bem antes no vale: a centralidade dominicana desencriptara o espaço 
simbólico absoluto no ideal do Bem Comum; a Ribeira e a Judiaria joaninas fragmentaram-na 
no exclusivo urbanismo regulado e as extensões, morfológica e socialmente hierarquizadas de 
D. Manuel, iniciaram a sua sistematização moderna.  

No início do século XVII, a imagem devia saltar do quadro (Foucault, 2005:64). A 
penumbra em que mergulharam a cidade oriental da estrada de Penafiel e os arrabaldes fará 
sobressair a clareza pura do acanhado vale mendicante. O Porto adquiriu assim a fachada, no 
sentido pleno de facies, que acompanharia a cidade ao longo de toda a Idade Moderna e, no 
centro dela, como afirma Frei Luís de Sousa, localizava-se S. Domingos: 

�«�3�R�U�T�X�H���� �F�R�P�R�� �D�� �F�L�G�D�G�H�� �H�V�W�i�� �V�L�W�X�D�G�D�� �H�P�� �O�X�J�D�U�� �G�H�S�H�Q�G�X�U�D�G�R���� �H�� �R�� �&�R�Q�Y�H�Q�W�R�� �O�K�H�� �I�L�F�D�� �Q�R��
�P�H�L�R���� �H�� �F�R�P�R�� �Q�R�� �F�R�U�D�o�m�R�� �G�¶�H�O�O�D���� �Q�m�R�� �K�i�� �O�X�J�D�U�� �P�D�L�V�� �D�� �S�U�R�S�R�V�L�W�R�� �S�D�U�D�� �V�H�U�� �I�U�H�T�X�H�Q�W�D�G�R�� �G�R�V��
negociantes, juntando-se- lhe a comodidade da Igreja, e o amparo, que o alpendre dá pera o 
�6�R�O�����H���D�J�R�D�« (Sousa, 1977: vol. I, 320) (Fig. 6).  
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Figura 5. A anima urbis 
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Figura 6. A face da cidade (gravura de Teodoro de Sousa Maldonado, 1789) 
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El papel de los conjuntos conventuales en la renovación urbana de 
Palermo en la época de la Contrarreforma 
 
Stefano Piazza,1 Department of Architecture, University of Palermo, Italy 
Stefano.piazza@unipa.it 

 
Resumen: En una ciudad como Palermo, la antigua capital del Reino de Sicilia, el efecto de 
los nuevos complejos religiosos nacidos de la política católica de la Contrarreforma, fue 
repentino y explosivo, y causó, entre la segunda mitad del siglo XVI y la primera del siglo 
XVII, un proceso de renovación urbana nunca antes visto. El artículo pretende analizar, en 
primer lugar, las intervenciones arquitectónicas desde el punto de vista cuantitativo, para tener 
la real dimensión del fenómeno y del papel que han desempeñado en la destrucción de la 
ciudad medieval y en la creación de la moderna, desencadenando un continuo estado de 
conflicto entre los nuevos asentamientos religiosos y los propietarios de los edificios 
cercanos. Dentro de este planteamiento general, el artículo también señala las principales 
dinámicas sociales y políticas asociadas a los notables programas arquitectónicos y a sus 
financiadores. Dentro de este ámbito, cinco temas principales han sido identificados: 1) la 
autoridad de gobierno representado por el virrey; 2) la autoridad religiosa representada por el 
obispo; 3) la autoridad municipal representada por el Senado; 4) la poderosa nobleza feudal 
del Parlamento de Sicilia; 5) la clase rica, compuesta por funcionarios, profesionales y 
comerciantes ricos. 

Palabras clave: Contrarreforma, conventos, transformaciones urbanas, Palermo, siglos XVI-
XVII . 
 

Abstract: In a city like Palermo, ancient capital of the Reign of Sicily, the effect of new 
religious complexes born from the catholic politic of the Counter-Reformation, was sudden 
and explosive, and it caused, between the second half of the 16th century and the first of the 
17th century, a process of urban renewal never seen before. The essay means to analyze, first 
of all, the architectural interventions from a quantitative point of view, so to render the real 
dimension of the phenomenon and of the role it played in the destruction of the medieval city 
and the creation of the modern one, triggering un uninterrupted state of conflict between the 
new religious settlements and the owners of the near buildings. Within this general approach, 
the essay also draws the main social and political dynamics associated with the remarkable 
architectural programs and their financiers. Within this sphere, five main subjects have been 
identified: 1) the governing authority represented by the viceroy; 2) the religious authority 

 

1 Stefano Piazza (Palermo, �������������V�L�Q�F�H�������������L�V���$�V�V�R�F�L�D�W�H���3�U�R�I�H�V�V�R�U���R�I���³�+�L�V�W�R�U�\���R�I���$�U�F�K�L�W�H�F�W�X�U�H�´���D�W���W�K�H���8�Q�L�Y�H�U�V�L�W�\���R�I���3�D�O�H�U�P�R����
He is carrying out an intense research activity, mainly concerning the architecture between the 17th and the 18th century. The 
results of his activity have been divulged in a number of essays and monographs, even presented at international congresses, 
�L�Q�F�O�X�G�L�Q�J���W�K�H���P�R�V�W���U�H�F�H�Q�W���R�Q�H�V���� �³�'�L�E�X�M�D�U���O�D�V���D�U�W�H�V���D�S�O�L�F�D�G�D�V�´�� �&�R�Q�I�H�U�H�Q�F�L�D���L�Q�W�H�U�Q�D�W�L�R�Q�D�O�����8�Q�L�Y�H�U�V�L�G�D�G���G�H���&�R�U�G�R�E�D���� ��-8 junio 
�������������� �³�$�U�F�T�X�L�W�H�F�W�R�V�� �\ �� �D�U�T�X�L�W�H�F�W�X�U�D�� �H�Q�� �(�V�S�D�x�D�� �H�� �,�W�D�O�L�D�� �H�Q�� �O�D�� �H�G�D�G�� �P�R�G�H�U�Q�D�´���� �-�R�U�Q�D�G�D�V�� �L�Q�W�H�U�Q�D�F�L�R�Q�Dles de investigación 
(Uninersidad Complutense de Madrid, 18-21 sep. 2013). In 2012 he was one of the organizers of the International Congress 
"Libri, incisioni e immagini di architettura come fonti per il progetto in Italia (XV-XX secolo), (Parma 17-18 sep. 2012). He 
�Z�D�V�� �W�K�H�� �R�U�J�D�Q�L�]�H�U�� �R�I�� �W�K�H�� �P�X�O�W�L�P�H�G�L�D�� �H�[�K�L�E�L�W�� �³�/�D�� �6�L�F�L�O�L�D�� �G�H�L�� �Y�L�F�H�U�p�� �Q�H�O�O�¶�H�W�j�� �G�H�J�O�L�� �$�V�E�X�U�J�R����(1516-�����������´�� ���3�D�O�H�U�P�R�� ��-
20/4/2013). 
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represented by the bishop; 3) the municipal authority represented by the Senate; 4) the 
powerful feudal nobility of the Sicilian Parliament; 5) the wealthy class, made up of officers, 
professionals and rich merchants. 

Keywords: Counter-Reformation, religious houses, urban transformations, Palermo, XVI-
XVII century. 

 
La investigación que aquí se presenta, de manera parcial y sintética, se ha desarrollado 
siguiendo tres fines prioritarios relacionados entre ellas.   

1) En primer lugar: Estudiar el fenómeno de los asentamientos conventuales fundados o 
refundados en la edad de la Contrarreforma desde el punto de vista cuantitativo, cuestión que, 
hasta hoy, no ha sido adecuadamente afrontada por la historiografía dedicada a Palermo, 
frente a la abundancia de estudios sobre cada complejo conventual.  

Por cuanto los censos se han visto a menudo con desconfianza dentro de los estudios de 
historia de la arquitectura - ya que son considerados, en muchos casos con razón, como 
procedimientos mecánicos e inertes por parte de la crítica - en este caso especifico, una 
detallada cuantificación de los asentamientos conventuales, que tenga en cuenta el numero de 
conjuntos conventuales y su verdadera dimensión, resulta, desde nuestra opinión, un enfoque 
analítico imprescindible, porque es la única manera de evidenciar la verdadera dimensión del 
fenómeno y  sus consecuencias sobre la ordenaciòn urbana y social de la ciudad. El esfuerzo 
inicial se ha  dirigido, por lo tanto, a la clarificación de la macro-historia del fenomeno, en su 
totalidad, dejando de lado la micro-historia de cada obra. 

2) En segundo lugar: estudiar a los principales protagonistas de la actividad constructiva, 
por un lado las corporaciones religiosas promotoras y, por otro lado, la sociedad civil 
involucrada en el cambio de estructura socio-política de la capital del reino de Sicilia entre el 
Quinientos y el Seiscientos.  

3) El tercer objetivo, que ha resultado el más difícil -porque está basado en instrumentos 
analíticos complejos y diferentes respecto a los utilizados en los dos puntos precedentes - ha 
consistido en estudiar las principales problemáticas y los conflictos derivados de la actividad 
constructiva (expropiaciones forzosas, la difícil convivencia con el pueblo laico  y el 
enfrentamiento entre órdenes religiosas).  

Considerando el estado de profunda transformación sufrido por los conjuntos 
conventuales en el curso de los siglos XIX y XX y la total o parcial destrucción de muchos de 
ellos, para hacer frente a las cuestiones referidas a los datos cronológicos y numéricos, un 
instrumento de estudio fundamental ha sido la obra manuscrita de Antonino Mongitore (1663-
�������������W�L�W�X�O�D�G�D���³�'�H�O�O�¶�L�V�W�R�U�L�D���V�D�F�U�D���G�L���W�X�W�W�H���O�H���F�K�L�H�V�H�����F�R�Q�Y�H�Q�W�L�����P�R�Q�D�V�W�H�U�L�����V�S�H�G�D�O�L���H�W���D�O�W�U�L���O�X�R�J�K�L��
pii della città di Palermo�́ ��2 donde el erudito palermitano anotó todas las noticias que tenían 
que ver con las fundaciones, los financiadores y las principales fases constructivas de las 
instituciones religiosas existentes en la ciudad en torno a 1740 (excepto las iglesias 
parroquiales, los oratorios y las iglesias de las cofradías y las corporaciones laicas). Estos 
datos han sido posteriormente confrontados con las cartografías históricas (hasta el catastro 
borbónico de 1877) y, donde se encontraban disponibles, con los estudios archivísticos 
desarrollados sobre cada conjunto conventual. El texto de Mongitore, en realidad, ha 

 

2 El manuscrito está conservado en la biblioteca comunal de Palermo.  El tercer y cuarto volumen (Qq E5, Qq E6), dedicado 
a la historia de los regulares masculinos han sido integralmente publicados en 2009 en una edición critica coordinada por 
Francesco Lo Piccolo (Mongitore, 2009). 
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resultado en muchos casos  excesivamente incompleto e impreciso pero no obstante, fiable en 
su conjunto. 

A excepción de las fundaciones de breve duración y de todos los conjuntos conventuales 
extra-muros, han sido examinadas 80 instituciones religiosas existentes a mediados del siglo 
XVIII dentro de las murallas de la ciudad, divididas de la siguiente manera: 43 conventos 
masculinos, 21 femeninos, 13 hospicios y obras pías para los pobres y 3 instituciones para la 
educación femenina (colegios de María o similares). Confrontando las  fechas de fundación 
originarias, de estas, 19 fueron fundadas en época medieval, entre el siglo XII y el siglo XV, 
solo 5 instituciones conventuales, con finalidad caritativa (filantrópica) y de poca relevancia, 
fueron fundadas, en cambio, durante la primera mitad del Setecientos.  

Los restantes 56 conventos fueron por lo tanto fundados entre el Quinientos y el 
Seiscientos, siguiendo una cronología poco homogénea: solo 5 en los primeros 40 años del 
siglo XVI, 8 en la segunda mitad del Seiscientos (desde 1648 hasta 1700) y 42 entre el 1542 y 
el 1644. En este último periodo, además, tenemos noticias fehacientes de intervenciones 
sustanciales de ampliaciones y reconstrucciones ex novo de por lo menos 11 de las 19 
fundaciones medievales. Podemos por lo tanto afirmar que de las 80 instituciones religiosas 
existentes en la capital del reino de Sicilia a mediados del siglo XVIII, todas las principales y 
alrededor del 70% del total fueron fundadas o refundadas en los cien años siguientes al 
comienzo del Concilio de Trento (1545-1563).  

Los datos numéricos y cronológicos de cierta relevancia, han sido posteriormente 
asociados a los datos dimensionales, llegando a resultados aún más significativos. Remontarse 
con precisión a las extensiones reales de los conventos en términos de superficie ocupada es 
una operación prácticamente imposible, visto que muchos de los edificios originarios más 
relevantes han sido destruidos o modificados y muchas de las instituciones menores se 
extendían dentro del tejido de la ciudad sin un diseño arquitectónico preciso, configurándose 
más bien como un conglomerado de casas.  

Sin embargo, en base a los datos hasta hoy recogidos, podemos estimar que en el periodo 
de máxima actividad estudiado, en torno al 25% del tejido urbano construido de la ciudad fue 
demolido y reconstruido ex novo para dejar espacio a las estructuras conventuales (Figura 1).  

Los conjuntos más grandes y actualmente íntegros, como aquellos de los Jesuitas (Figura 
2), Dominicos, Franciscanos (Figura 3) y Teatinos (Figura 4), nos dan una idea clara de la 
acción destructiva ejercida sobre las construcciones preexistentes, a través de la adquisición 
sistemática y de la demolición de  unidades inmobiliarias más pequeñas, o a través del cierre, 
por concesión del Senado, de pequeñas calles que obstaculizaban la expansión de nuevas 
manzanas. Uno de los casos más emblemáticos fue la construcción del gran conjunto de la 
Casa Professa de los Jesuitas (Figura 5)  que (entre 1553 y los primeros años del Seiscientos) 
englobó un barrio entero, destruyendo seis pequeñas iglesias preexistentes (Ruggieri Tricoli, 
2001).  
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Figura 1. Plano de Palermo, en verde están evidenciados los principales conjuntos conventuales existentes 
en el siglo XVIII 
 

El efecto total fue por lo tanto una renovación urbana colosal y radical, que no parecía 
tener parangón en la historia de la ciudad. 

Una actividad constructiva tan imponente, crea una serie de preguntas fundamentales 
sobre la estructura  social, política y económica que la generó, sobre todo en relación a dos 
cuestiones fundamentales:   

1-La excepcional y sincrónica disponibilidad económica de las diversas órdenes 
religiosas, en relación sobre todo con las de nueva institución, Jesuitas, Filipinos, Ministros de 
los Enfermos (Camilianos), Teatinos, y Escolapios3  que, a diferencia de las ordenes 
mendicantes, no estaban enraizadas en el territorio; 

2- La gran disponibilidad de espacio edificable, en relación sobre todo al fuerte 
incremento demográfico de la ciudad durante el Quinientos (Vesco, 2010: 11-15) - que 
comportó la progresiva saturación de los espacios en el interior de las murallas de la ciudad -  
y a las radicales intervenciones urbanas de rectificación y alargamiento de la via Toledo 
(Casamento, 2000)  y, sobre todo, del corte ex novo de la via Maqueda (Fagiolo y Madonna, 

 

3 Los primeros Jesuitas llegaron a Palermo en el 1649 pero la primera sede es de 1553; los Filippini llegaron en 1593,  los 
Camilianos en 1600, los Teatinos en 1601, los Escolapios en 1633.  
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1981; Piazza, 2002) que determinò una imponente actividad de demolición de unidades de 
viviendas. 

Se trata obviamente de fenómenos históricos que afectaron, al mismo tiempo, 
prácticamente a todas las principales ciudades italianas y de los países católicos, pero es 
igualmente obvio que las consolidadas interpretaciones historiográficas de la época de la 
Contrarreforma, deben ser estudiadas en relación a las diferentes realidades que formaban en 
aquel periodo el mundo católico. El aspecto más interesante de la investigación no ha sido por 
lo tanto reconocer la dependencia de los fenómenos locales respecto a las tendencias 
generales, que consideramos evidente, sino más bien estudiar las peculiaridades especificas de 
la historia de una ciudad como Palermo, capital de una provincia estratégicamente importante 
para el control del Mediterráneo.  
 
 

 
 

Figura 2.  Palermo, vista aérea del Colegio de los Jesuitas 
 

 
En un ámbito tan  complejo como éste, nos hemos limitado por lo tanto a seleccionar los 

temas que hemos considerado como más significativos. En concreto hemos empezado a 
razonar sobre los promotores de las grandes obras conventuales y sobre sus posibles intereses 
en empresas de ese tipo. En este ámbito han sido analizados cinco protagonistas principales:  

1)la autoridad gubernativa representada por el virrey 2) la autoridad religiosa 
representada por el obispo 3) la autoridad municipal representada por el Senado 4) la gran 
nobleza feudal del parlamento siciliano 5) la clase adinerada, constituida por funcionarios, 
profesionales y ricos comerciantes. 
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Figura 3. Palermo, vista aérea del convento de los  Franciscanos de la Gancia 
 

Los virreyes  tuvieron ciertamente un papel fundamental en la introducción de nuevas 
órdenes �± en primer lugar los Jesuitas �±4 y en su rápida afirmación, ya sea como promotores 
de las obras, y también como maxima autoridad a la hora de resolver rápidamente oposiciones 
y conflictos5. Es un hecho conocido que la consolidación del clero formaba parte de la lógica 
del poder monárquico dirigido al control de la fidelidad de los súbditos,  sin embargo, en el 
caso especifico de Palermo, existían ulteriores implicaciones. Palermo era una ciudad 
estratégica desde el punto de vista militar y, además, era la capital de un reino ocupado (en el 
sentido militar del término), cuya población había ya mostrado peligrosas tendencias anti-
españolas. En 1516 la ciudad se había rebelado contra la autoridad monárquica obligando a la 
huida del virrey Ugo Moncada. El irregular tejido urbano había además garantizado una 
defensa eficaz a los rebeldes, que fueron posteriormente derrotados gracias a una conjura. Los 
habitantes gozaban además de numerosos privilegios fiscales. El progresivo aumento 
demográfico que se registra durante el siglo XVI, no solo no iba en beneficio de las finanzas 
reales sino que constituía una fuerte preocupación para el control militar. La estrategia 
virreinal para hacer frente a estos problemas fue revelada claramente en las consideraciones 
sobre Palermo que, en 1571, el virrey Marqués de Pescara expuso en Madrid, y que aquí voy 
a sintetizar:  

 

4 Para la introducción de los Jesuitas a Messina y a Palermo tuvo un papel fundamental el virrey Juan de Vega. No existen 
todavía estudios profundizados sobre el tema pero muchas noticias han sido reportadas en los citados manuscritos de 
Antonino Mongitore.   
5 Es el caso del conflicto entre Jesuitas y Teatinos resuelto rápidamente en 1612 en favor de estos últimos por el virrey 
Ferdinando Afan de Ribera duque de Alcalà. 
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no es cosa segura dejar crecer demasiado este pueblo, por qué eso sería aun de prejuicio y daño de las 
�U�H�Q�W�D�V���U�H�J�L�D�V���>�«�@�� �3�H�U�R���\�D���V�H���K�D���S�U�R�Y�L�V�W�R���D���H�V�R�����S�R�U���T�X�p���V�L���K�D�F�H�V���F�D�O�O�H�V���\���S�O�D�]�D�V���D�Q�F�K�D�V�����V�H���R�F�•�S�D�Q���J�U�D�Q�G�H�V��
�O�X�J�D�U�H�V�� �F�R�Q���J�U�D�Q�G�H�V�� �W�H�U�U�D�S�O�H�Q�H�V�����V�H�� �I�X�Q�G�D�Q�� �D�O�J�X�Q�R�V�� �P�D�J�Q�t�I�L�F�R�V�� �P�R�Q�D�V�W�H�U�L�R�V�� �\�� �>�«�@�� �V�H�� �K�D�U�i�Q�� �D�O�W�R�V���\�� �U�L�F�R�V��
palacios. Así que los palermitano�V�����K�D�E�L�H�Q�G�R���G�H�U�U�L�E�D�G�R���V�X�V���F�D�V�D�V�����Q�R���W�L�H�Q�H�Q���G�R�Q�G�H���H�V�W�D�U���>�«�@���S�R�U���O�R���W�D�Q�W�R���H�O��
�Q�~�P�H�U�R���G�H���Y�H�F�L�Q�R�V���Q�R���S�X�H�G�H���V�H�U���H�[�F�H�V�L�Y�R���S�R�U�T�X�H���I�D�O�W�H�U�L�D�� �X�Q���Q�X�P�H�U�R���E�D�V�W�D�Q�W�H���G�H���G�H�I�H�Q�V�R�U�H�V�´��6 

�4�X�H�G�D�� �F�O�D�U�R�� �T�X�H�� �S�D�U�D�� �O�R�V�� �Y�L�U�U�H�\�H�V�� �O�R�V�� �³�P�D�J�Q�t�I�L�F�R�V�� �P�R�Q�D�V�W�H�U�L�R�V� �́� �I�X�H�U�R�Q�� �S�D�U�W�H�� �L�Q�W�H�J�U�D�Q�W�H��
de las estrategias de reducción de la población y para el control de la ciudad. 

Mas marginal, por lo que se refiere a la financiación  de las empresas constructivas, 
resulta el papel de los arzobispos, que desempeñaron sobre todo una función política, 
apoyando o oponiéndose a las diferentes iniciativas, a la hora de equilibrar conflictos y 
antagonismos.  Las fuentes documentales evidencian además una cierta tendencia de los 
obispos a monopolizar la nomina de rectores y abades y, cuando fue posible, a apoderarse del 
gobierno de los conventos femeninos, sustrayéndoselo a las ordenes de proveniencia. El 
arzobispo, en definitiva se preocupó sobre todo de recoger los frutos de las grandes 
inversiones y de contener lo más posible su desembolso  económico. 

 

 
 

Figura 4. Palermo, vista aérea del conjunto religioso de San Giuseppe de los Teatinos 

 

6 El documento, aquí sintetizado y traducido, está conservado en el Archivo General de Simancas  y ha sido transcrito en 
Giuffrè, 1976.  
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Figura 5- Palermo, vista aérea de la Casa Profesa de los Jesuitas 
 

Diferente fue la posición del Senado. Continuamente solicitada por los virreyes, por los 
obispos y por la misma ciudadanía, la autoridad municipal formó parte de la financiacion 
inicial de muchos de los programas constructivos. Del Senado dependían además los 
instrumentos legislativos de las expropiaciones forzosas y de la concesión de las calles. El 
mayor esfuerzo económico no obstante se orientó hacia las fundaciones religiosas con 
finalidad filantrópica.7 En este contexto se registra, en el periodo examinado, un incremento 
sustancial de las instituciones dedicadas a la recuperación  de las prostitutas, de las huérfanas, 
de las jóvenes pobres o de las mujeres expuestas a violencias familiares. En la mayoría de los 
casos, sin embargo, al gasto económico, que no era nunca particularmente oneroso, estaba 
ligado el derecho por parte del Senado de nombrar a los rectores de las instituciones 
religiosas, y de gestionar directamente la financiación, adquiriendo así cargos rentables para 
distribuirlos según sus intereses políticos.  

Pero la parte más conspicua y esencial de la financiacion se debe fundamentalmente a los 
�O�O�D�P�D�G�R�V���³�%�D�U�R�Q�H�V���G�H�O���5�H�L�Q�R� �́����S�H�T�X�H�x�D��élite nobiliaria, constituida por las más potentes casas 
feudales com derecho a voto en el  parlamento siciliano que,  a finales del siglo XVI, se 
concentraban en apenas 75 núcleos familiares. Fueron sus abundantes donativos en el acto de 
las fundaciones y, sobre todo, los muchos legados testamentarios los que garantizaron el 
comienzo de las  grandes obras, su proseguimiento y su perpetua prosperidad.8 La integridad 
y la ortodoxia eran por otro lado, parte substancial del sistema socio-económico sobre el que 
�V�H�� �I�X�Q�G�D�E�D�� �O�D�� �V�X�S�H�U�Y�L�Y�H�Q�F�L�D�� �G�H�O�� �S�R�G�H�U�� �I�H�X�G�D�O���� �/�D�� �O�H�\�� �G�H�O�� �³fedecommesso�´�� �R�� �³Magiorasco�´��

 

7 En el ámbito de la asistencia de los enfermos, destacan las financiaciones concedidas por el Senado a la iglesia y al hospital 
de los padres Fatebenefratelli (desde 1586) y, sobretodo, a la primera sede de los  Camilianos (Ministros de los Enfermos). 
8 Sobre los nobles involucrados en las fundaciones de los conventos los manuscritos de Mongitore recogen (raccolgono) una 
copiosa cantidad de informaciones que ha sido nuevamente tomada (ripresa) por la literatura historiografica. Solamente en 
algunos casos han sido conductos ulteriores profundizaciones de archivo (archivistiche). De estos nos  Hills (1994, 1997), 
Nobile (1997),  Hills Piazza, (2000�������'�¶�$�U�S�D����2012).  
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obligaba a las casas feudales a trasmitir íntegramente el patrimonio de tierras a los 
primogénitos, destinando a los hijos menores a la vida militar o religiosa. Las hijas eran 
destinadas o a onerosos enlaces matrimoniales, útiles  para las estrategias socio-políticas de la 
�I�D�P�L�O�L�D�����R���D���O�D���P�i�V���H�F�R�Q�y�P�L�F�D���Y�L�G�D���U�H�O�L�J�L�R�V�D�����6�L�Q���H�P�E�D�U�J�R���H�O���³fedecommesso� �́��H�[�L�V�W�t�D���\�D���D�Q�W�H�V��
de la Contrarreforma (es perfeccionado después de las Vísperas del 1282) y por lo tanto por sí 
mismo no basta para explicar el fenómeno. Ciertamente, el nuevo temperamento cultural de la 
Contrarreforma tuvo un papel importante pero, también en este caso, no puede, en nuestra 
opinión, considerarse como principal justificación de una inmovilización de capitales tan 
relevante en Palermo por parte de la nobleza siciliana. Una ulterior clave de lectura puede 
probablemente ser la relación que existía, en esta  fase histórica, entre los grandes feudatarios 
y la ciudad. En el periodo que estamos examinando, los barones parlamentarios, frecuentaban 
constantemente la capital por razones políticas y de representación social, pero estaban 
todavía poco interesados en la construcción de grandes viviendas urbanas, prefiriendo mucho 
antes potenciar los palacios feudales. Un dato sintomático/revelador de ese comportamiento 
es el hecho de que, en los primeros cuarenta años posteriores a la abertura en 1596 de la  
avenida Maqueda (Fig. 6), a lo largo de la via no surgieron nuevos palacios nobiliarios pero si 
12 nuevos edificios religiosos (Fig. 7).  

Es probable pues que también la nobleza siguiese la política virreinal y obstaculizaba el 
aumento demográfico de la ciudad, únicamente por razones de salud e higiene. El gran 
movimiento en el mercado inmobiliario debía además comportar también significativos 
ingresos sobre las notables pero poco aprovechadas propiedades poseídas dentro de las 
murallas ciudadanas.  

Difícil de evaluar resulta por último la verdadera aportación económica a las empresas 
religiosas de la clase pudiente (que hoy podríamos llamar burguesa). Sabemos con seguridad 
que muchas familias de ricos comerciantes y funcionarios, con un mecanismo de emulación 
social, se comportaron exactamente igual que la gran nobleza, financiando las empresas con 
grandes cifras y dejando sustanciosos legados testamentarios, sobre todo para los hijos e hijas 
que ingresaron en los conventos. Pero no tenemos la más mínima idea de cuál fue la 
contribución de la gran mayoría de la población. A pesar de la intensa actividad de recogida 
cotidiana de limosnas llevada a cabo por todas las órdenes religiosas, con un fuerte 
enfrentamiento entre ellas, se tiene la idea de una continua e insistente presión, también de 
tipo moral, sobre todos lo que tenían cualquier disponibilidad de dinero.   

Es cierto, sin embargo, que la convivencia entre los habitantes de la ciudad y la 
macroscópica dilatación de las estructuras conventuales no fue, en la mayoría de los casos, en 
absoluto pacifica, desencadenando un continuo estado de conflicto, en el interior de una 
ciudad cada vez mas poblada y constreñida por las murallas que, entre 1570 y 1620 pasó de 
todas maneras de 70.000 a 140.000 habitantes.  

La actividad constructiva ligada a la arquitectura residencial y las iniciativas 
constructivas religiosas no fueron procesos complementarios en el proceso formativo de la 
ciudad moderna, sino más bien procesos enfrentados empeñadas en una perenne conquista y 
defensa de sus propios espacios vitales. Las fuentes documentales muestran como de este 
constante enfrentamiento dependieron a menudo los parones constructivos y hasta el 
naufragio definitivo de las obras.9  

 

9 Los conflictos son solo en mínima parte citados por Mongitore pero emergen en vez (invece) con evidencia a través las 
búsquedas de archivo. Nos ceñimos (limitiamo) en destacar (segnalare) los casos mas estudiados: Nobile (1993), Piazza 
(2000). 
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Figura 6. Plano de Palermo, 1581 c. (G. Braun, F. Hogemberg, Civitates orbis terrarum, vol.III, Colonia 
1616-1617). En naranja está evidenciado el corte de via Maqueda 
 
 

 
Figura 7. Plano de via Maqueda en Palermo, hipótesis reconstructiva del estado de los edificios en los años 
1601-1641. En negro edificios residenciales señoriales; en gris conjuntos religiosos construidos después de 
las intervenciones urbanisticas 
 
 

 
































































































































































































































































































































































































